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THE CRESSET
a rev1ew of literature, the arts, and public affairs

In Luce Tua

By DON A. AFFELDT

A Menu of Recipes from the Critic's Cookbook
BODY SHOP APPETIZER
This recipe is not very economical, but it makes up
for its cost by its ease of preparation. Just take one 1971
automobile and run it against a brick wall at 5 miles per
hour - about the pace of a brisk walk. Convey remains
to local body shop. (You will notice the people there
start licking their lips as soon as they see you coming.)
Leave automobile at body shop for a week or more, and
then retrieve upon payment of the bill for $418.95, plus

tax.
(We wish to thank the Detroit auto industry for this
recipe. Only when an industry nears its technological
heights could such an ingeniously uncomplicated recipe
be dreamed up for its own satisfaction and those of its
satellite businesses. Note: This recipe is cross-indexed
under TIDBIT OF CONSUMER FRAUD; what you
call the dish depends on your perspective.)

CLASS OF 71 CONSOMME
Arrange for the following:
The assassination of a Presidential contender and
youth hero
The assassination of the leading Black spokesman
Insert into student's freshman year. Sprinkle sopho-

more year with assorted demonstrations and draft worries. In Junior year, kill a handful of Jackson State and
Kent State students and hold the mix over the flames of
the local administration building. In Senior year, turn
out the mixture into the sieve of an economic recession.
Serve remaindeJ: to members of the class who with their
B.A.'s can gain admission to the soup lines.

THEOLOGICAL FILETS IN WHITE CHURCH SAUCE, A LA MILWAUKEE
(Prefatory Note: The Germans are magnificent with
theology. Not only is theology abundant all year
around, but the art of its cooking and saucing is accomplished with great taste and skill. This art seems to have
survived remarkably well in the German-American colonies of theologians who carry on the culinary traditions with great elan.)
The theology must be fresh smelling but old. If it is
whole, its eyes are bright and full, not filmed, opaque,
and flat. Its gills are bright red, its skin glistening. A
beautifully sauced theology can well be considered as a
separate course and needs nothing but German piety
and a good sense of guilt to go with it. The sauce, too,
can be served separately, without the theology; in fact,
some people like it better that way.
Most of the famous German-American dishes involvingfiletofsoul center around theology poached in white
social customs and coated with a lovely, creamy churchly
sauce made from the poaching liquid. Although many
types of American flat responses are called soul, they
usually flounder in comparison with native African
soul. African soul was brought over to America in ships,
and formerly could be bought at a rather low price, but
now it is rarely seen in the usual American market.
The best American substitutes for African soul are
Eastern jellyfish, Liberalis Extremis, and the Midwestern bonefish, Fundamentalis Rigidius. These species of
soul offer considerably more body than does the classical and somewhat rarefied pure theological filet; for
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hearty, earthy appetites we therefore recommend the
following recipe, which might more properly be thought
of as Filets de Theologians than as Filets de Theology.
Select a buttered, fireproof arena and serving dish,
deep enough to hold the concoction, which will at
places be extremely shallow.
Ingredients:
100 excited seminarians, slightly moist behind the
ears
Several dozen skinless and boneless liberal souls, cut
into serving pieces
Salt, pepper, hostilities, and genuine concern, in
roughly equal amounts
1 112 cups cold, white-faced, conservative stock, made
from heads, bones, and trimmings from the last 130
years
Sprinkle half the seminarians m the bottom of the
dish. Season the souls heavily with hostility and concern and arrange them in one slightly overlapping
layer in the dish (If filets are thin, they may be folded
in half so they make triangles of slightly more impressive size.) Sprinkle the filets with the remaining seminarians, and dot with butter or other lubricant. Pour in
the cold liquid and enough ice water so souls are barely
covered.
3

Put a lid on the arena to keep spattering to a minimum. Bring almost to the simmer on top of the stove;
then place dish in bottom third of preheated committee
meeting. Maintain liquid almost at the simmer for several days, depending on the thickness of the filets . The
souls are done when a fork pierces the flesh easily. Do
not overcook; the filets should not be dry and flaky.
The souls are now poached and ready for saucing.
Any of the various churchly recipes may be used for the

saucing. Care must be taken, however, to ensure that
the sauce is strong enough to hide the taste of the cooked
filets .
Serve to the ignorant diner with great flourish . Be
not disturbed that he ordered steak. This gourmet recipes is designed to satisfy the ·cognoscenti, and if the
peasant doesn't know what to make of it, so much the
worse for him.

WAR STEW
Mix together:
1 Southeast Asian country, broken in half
2 Ideologies, coarsely grated
Several rotten governments
Juice of several million squeezed peasants
45,000 American bodies, drained of life
300,000 American bodies, chopped
Enough indigenous casualties to cover the platter
Stir well and bring to a boil. Remove from heat and
place on an insulated table in Paris for three years, making sure that little heat is lost. In time the Asian country

should dissolve. If it does not, drop objects on it from a
suitable height, as if you were "bombing" it. Let sit.
Serve to the world with generous doses of inscrutable
rhetoric, being sure to point out that even though the
concoction tastes terrible, it is for everyone's good even for those who gave so generously of themselves
as ingredients.
One special delight of this dish is that no matter how
much of it is served, there always seems to be at least
as much left in the pot. WAR STEW is economically
very satisfying, at least for some. For buffet luncheons,
the dish goes nicely with DEMONSTRATION SOUFFLE.

DEMONSTRATION SOUFFLE
Ingredients:
Assorted peace freaks, unwashed
1 #10-can of revolutionary rhetoric
Mix well in a "revolutionary caucus meeting" of the
kind seen in Hollywood movies. Let rise. (Mixture will
rise more rapidly if weather is warm , as in Washington
springtime.) Place in rush-hour oven, taking care to

ensure that the lights and cameras have been turned on .
The difficulty with this dish is that, though it exhibits impressive intentions and a whimsical appearance,
it does not stand up well to attack by a constabulary
knife of any size, especially if that knife is wielded with
great abandon. The souffle tends to. collapse on the
floor of the nearest detention center. Nevertheless,
it provides good memories, even if it fails , and invariably enriches the cultural life of those who partake of it.

PRESIDENTIAL PEAS
Though this dish is seasonal, one is astonished at the
similar taste of the dish from year to year. Indeed, the
likenesses between the successive crops is well-matched
by the amazing similarity between any two peas within
a given crop. Perhaps this constancy is due to the method
of preparation, one version of which follows:
Ingredients:
A handful of Presidential peas, selected from around
the country, with an eye toward general uniformity
Four or five gallons of money
A spice packet consisting of 87 press agents, 25 speech
writers, 104 advance men , 2,000 secretaries, and anything else that looks needed or that money can buy
Put the peas into two separate boiling cauldrons .
Fill room with cigar smoke and select two or three experienced chefs to stir the peas. Discard the peas which
4

look at all different from the remaining peas. From this
last group, select a King Pea and a Little Pea which
look the most like the King Pea and the Little Pea
chosen from the other cauldron. Put these peas on a
large platitude, and surround with another several gallons of money, preferably drowning the peas in the
money, if possible.
Offer the diner his choice of peas-on-a-platitude.
The object is to make his choice as difficult as possible
by depriving him of any basis on which to prefer the one
platitude to the other. After he makes his selection , discard the platitudes and observe the diner's surprise as
he notes in the peas he selected the presence of the very
features he thought he'd avoided by not choosing the
other peas offered to him .
Someday he will learn the secrets of making PRESIDENTIAL PEAS, and cease caring very much for the
dish .
The Cresset
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TOSSED TALK-SHOW
Select a suitable container. Several are available, none
much different from the other. Into this container,
place:
1 wilted Hungarian "personality,"
liberally iced
2 corny hucksters
3/4 starlet (head removed)
23 musicians who enjoy never
finishing a selection

Smile like a little boy as you handle each ingredient.
Dump on huge quantities of oily commercials, and stir
if you can. Set aside on counter until. nearly moldy,
which should take 1 1/2 hours. Dump out. Make another
batch the next night, and the next, and the next, etc.
etc. etc. The ingredients have next to no nutritional
value, but if you partake of this dish, the oily commercials should keep you running to your local supermarket. The 1 1/2 hours it takes to make this recipe and
dump it out always seems to be a pleasant diversion.

EDUCATOR'S DESSERT
This recipe is simplicity itself. Just serve a teacher
1 Summer Vacation
and let him slowly savor it. Though this dish can be appreciated no matter what the menu of the academic
year has contained, it is especially welcome if the menu
consists in a smorgasbord of some diversity and complexity. The following menu suggestions are only a
sampling of items the ingestion of which renders the
above dessert a real treat:
1 beautifully designed course, suitable for use as an

entree
2 colorful and clever courses, appealing to the eye,
even though made of inedible leafs
A relish tray, holding one or two especially fine
papers or final examinations
Some pickles with the Administration
1 student confrontation, leaving you red as a lobster
A liberal portion of hard and serious work
A tray of dreams, on which three or four exciting
ideas are displayed on a rich bed of experience and
hope
Bon Appetit!

On Second Thought
Commission on Fraternal Orders:
I need some information on a society in our neighborhood. My friends belong to it, and they want me to
join. I thought I'd better check first, whether it's permitted.
The club is definitely religious. They meet once a
week, they have prayers (most of them prescribed since
the Middle Ages, they say). They read the Bible without
comment, though it's often very hard to understand why
they read that section. There's a lecture given every
meeting, always by the same man who is some sort or
paid executive. They do celebrate the sacrament, but
certainly not the way Jesus did. They are more concerned about such things as uniforms for the executive and
the right candles on their altar.
They say they teach pure Bible, but then so do most
other groups. The paid executive was trained by a
national association of local clubs, and apparently they
feel that he is the only one capable of leading prayers
or giving the lecture or officiating at the sacrament.
I do not know what any of the other members believe,
because they never say anything except what's in the
printed forms .
The local clubs are not exactly controlled by the
national association, because in theory they are sovereign units. But the paid executives of the local clubs form
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By ROBERT J. HOYER

50 percent of all the national meetings, and the local
clubs have no voice in choosing the other half. They have
no way of electing the officials of the national association because of the peculiar method of choosing representatives, but they are all deeply anxious about pleasing those officials. The officials are careful to keep a
close check on what's said and done in the local clubs,
and presumably they could evict a club that doesn't
conform.
'
The members are supposed to know what the principles and purposes of the national association are.
They've been taught, they say. But they all seem to take
the w.ord of the paid executive about it, because he's
been trained. They have a book of teachings, about 400
pages, in addition to the Bible; but none of my friends
has read it. It bothers me a little, that in order to join
I'd have to promise to "continue steadfast in the confession of this church, and suffer all, even death, rather
than fall away from it."
I'm sure it's all O.K., because my friends are good
intelligent people. They are really sincere, though they
do complain about the paid executive a lot. I'll probably
join anyway, but I would like to know what your commission has to say about the problem.
Sincerely,
Robert Hoyer
5

Historical Criticism uRevisited"
By KENNETH HEINITZ
Associate Professor of Theology
Concordia Teachers College
River Forest, Illinois

Along with many other concepts presently being
reconsidered, the concept of historical methodology is
also receiving its share of attention. The "new quest"
literature has long teetered with the theological results
of logical positivism - the working principle of historical criticism. More recently, the theologians of
eschatology and hope have not only questioned the
presuppositions of historical methodology anew, but
have also suggested a shift in the focus for historical
study.
We can gain an insight into some of the discussion
having taken place, especially in European theology,
by looking at two contemporary German theologians,
Gerhard Ebeling and Jurgen Moltmann.
As an attempt to relieve the stringency of Bultmann's
demythologization as a logical conclusion to the findings of positivistic historicism, Ebeling has emphasized
the point of the linguisticality of man as a valid criterion along with the empirical to establish what is historical. By the "linguisticality of man," Ebeling means
that man communicates by means of word, and also
that word - or language - is the basic focal point of
his encounter with reality. 1
Jurgen Moltmann also, while developing his theology
of eschatological hope, reflects the post-existential attempt to modify the presuppositions of historical-critical methodology. In addition, he has attempted to redirect the perspective of historical-critical study. His
points are two. First, he claims that the category of
the historical, even of the empirical, should not be limited to the findings of the logical positivistic process of
cause and effect. Second, Moltmann believes that the
empirical should be free to establish the basis for documenting the validity, and thus the historicality, of what
on the basis of past events might be expected to develop
in the future. In other words, the historical and the
empirical should not be limited to stating what happened in the past, but be enlisted to give an idea of what
possibilities for the future were implicit all along in the
past.
We shall turn primarily to Ebeling for an expression
of a critical analysis of the limitations of positivistic
methodology as a single means of historical verification.
We shall look primarily to Moltmann for an overv iew
of the restructuring of the thought pattern of the historical in terms of its perspective for the future.
It should be said at the beginning that neither Ebeling nor Moltmann desires to forsake the historical and
the empirical. To do so would be unrealistic. Man is
historical. He is empirically oriented. History is the

6

record of man in his existence. Moreover, God has
addressed Himself to man as he is constituted within the
order of man in creation. Ebeling and Moltmann recognize, however, as Ebeling remarks, that "theological
language poses special problems in regard to its objectivity and verifiability," for it speaks of what is hidden,
invisible, future. But at the same time, if Christian
theology speaks of "hidden, invisible, future things"
which in their fulness go beyond what can be verified
by means of the principle of cause and effect, it "does
so by referring in meaningful and intelligible ways to
the realm of human experience. " 2
The problem here lies in the determination of what
is "meaningful" and "intelligible." Positivistic methodologists have believed that they were designating
what was "meaningful" and "intelligible" to man in the
only way it could be done. From the point of view of
Ebeling and Moltmann, two points might be made in
response. One is that the presuppositions of positivistic,
historical-criticism were in general oriented anthropocentrically rather than theocentrically. A second is
that the dimensions of. the total Christian life as witnessed in the writings of the Church are hardly dealt
with adequately by an exclusive use of logical positivism.
The point of issue is the self-evidentness of the socalled "facts." The term "empirical" in a narrow sense
refers to that which can be sensuously observed and
determined. The term "empirical," in the broad sense,
however, is not wholly contained in and expressed by
means of the senses. The term "experience" expands
the concept of the "empirical." Man experiences consciousness, awareness, psychological,3 and moral states
of mind that are not contained or adequately defined
by exclusive means of the senses. 4 Moreover, man experiences rational thought at various levels of intellectual sophistication. He can also respond to an idea
aesthetically, and he can experience love, joy, peace
that in their relative fulness tend to elude adequate
expression. As a Christian, a man becomes aware of his
identity in terms of "faith" that transcends and at times
defies exclusive sensuous as well as logical analysis.
In terms of his own "historical" existence, man testifies
to the reality of his experiences.
The terms "empirical" and "experiential" are not
antithetical. They overlap, and 'they are complementary. The "empirical" is sensuous experience, but not
all experience is simply sensuous. In a broad sense,
the term "empirical" man be equated with the term "experiential." To permit each term to point to the major
dimension of the other would eli~inate many of the
The Cresset

problems as far as Ebeling and Moltmann are concemed.
Perhaps nuclear physics as much as anything else at
present (such as the fine arts, and the realm of faith
itself) illustrates the elusiveness of what finally are
the "facts" of life in general. Logical positivism, or the
positivistic empirical methodology, has been challenged
ever since Einstein. The challenge has become increasingly more public and culturally implicit since nuclear
fission has become a part of the common thought and
language of men. Contemporary physicists work in
terms of the indefinite and the infinite as a matter of
course. Also, they have developed ways of working with
an aspect of knowledge and its process without fully
understanding "why" something works a particular
way. 5

The Future Surrounding the Past
Both Ebeling and Moltmann emphasize that no one
method of verification can claim exclusive authority
for itself. Ebeling draws attention to the illegitimacy of
any realm of the self-evident to exclude the problematical. He emphasizes that the course of the history
of modem thought itself, with its variety of systems
succeeding and excluding each other, "refutes the
possibility. of eliminating the dimensions of the problematical, or expanding the realm of the self-evident
to cover it." Ebeling speaks in support of the historical-critical method over against the "self-evident"
realm of a variety of metaphysical-theological views.
But what he says applies to the positivistic methodology
of historical criticism as well:
For the realm of the self-evident mz.nifestly changes in the course
of history. and it would betray an unhistorical way of thinking if
we were to consider the present self-evident assumptions as finally
and unchangeably established . The boundaries between the selfevident and the problematical are much rather open. fluid boundaries .6

In this context, we can also understand Ebeling when
he talks about "the subjective conditionedness even of
(an) objective examination ofnature." 7
Moltmann is more straight forward in his criticism
of the exclusively positivistic approach to history and
data in general. Emphasizing that the historical must
include the realm of the future, Moltmann points out
that "positivistic historicism reduces history to realities that can be dated and localized, without noticing
the realm of future possibilities that surrounds these
realities." He goes on to say that we "know historic
phenomena in their own peculiar historic character
only when we perceive their meaning for 'their'
future." 8 In other words, one must have a total, unified
perspective in order to get at the significance of historic detail. The term "fact" in itself is too limiting, he
says, for it is incapable of expressing, for example, "what
Israel experienced in history."9
It is evident that a critical, historical method is necessary. Moreover, the empirical by no means is to be
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minimized. But, the historical-critical methodology with
its logical positivistic presuppositions as refined by the
nineteenth century "scientific" historicism does not
eschew the subjectivism that it hoped to avoid. 10 Also,
it does not escape the brunt of its own relativity as seen.
in the large perspective of "historic" faith. For, as Ebeling points out, by granting self-evident exclusivity to
empirical positivism, not only the dogmatic but also
the historical statements become problematic in that
the "historical Jesus becomes purely historical." II
The Christian faith, of course, is historical. The point
at issue is one of methodology and its presuppositions.
Ebeling suggests that the category of linguisticality (specifically the linguisticality of the word-event) does
justice both to theology and history without compromising either one. In fact, he states that "linguisticality is
the same as historicality." 12 Moltmann, also as stated
previously, believes that a thought pattem needs to be
developed which gives proper attention to historic
phenomena's own future. Such a thought pattem, Moltmann thinks, does justice to the total perspective of
history and correlates with - in fact, "arises from"
- the thought pattem of the Biblical perspective of
promise and fulfilment.
The Christian must take historical phenomena seriously, not only as a matter of intellectual honesty, but
also as a theological obligation. 13 In The Nature of
Faith, Ebeling states that the "only possible course is to
give an uncompromising account of the nature of
Christian faith in the context of our total awareness of
truth and understanding of reality." 14 Actually, Ebeling suggests that faith's confidence arises amidst challenges to it, and in the process serves as a directive for
proper stewardship of man's faculties:
Faith is so little threatened by knowledge that on the contrary if it
is to be faith . it sets us free to conscientious examination of what is
knowable and takes up the cudgels against unbelief's behaving as if
it were knowledge . For that reason faith is never by any means indifferent towards scientific examination of reality . For faith actually
demands and promotes the right and proper use of the reason . That
is what distinguishes it from superstitioni S

Ebeling states, furthermore, that the historicalcritical method enables us to see a situation "with a
greater degree of precision." It follows, then, as he says,
that "the character" of historical-critical study "consists in bringing differences to light in order to destroy
the mere semblance of unity and clarity." 16 Theology
benefits from such precision and demand for genuine
unity and clarity. Christian theology has "no other aim"
than to speak correctly of the world, of history, of man,
and of our reality, that is, "to speak to our reality in a
way that is to the point."I7
Ebeling writes that a historical method based on "the
concept of fact" cannot be done with altogether. It must
be clear, however, "as to the limits within which it is
justified." He suggests that the "only thing" that can
lead us out of the historical methodological difficulty
is a view of history which "takes its bearings on the
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word-event and consequently on the linguisticality of
reality." The proper questions regarding the facts, then,
are not simply "What happened? What were the facts?
How are they to be explained?", but rather "What came
to expression?" IS
History Arises in the Light of its End
Moltmann says that since we can "no longer regard
the historical method and its view of history as being
final," we need to "seek new ways of further developing
the historical methods themselves" so that one can
grasp the whole of history in all its variety. 19 T he
emphasis, then, might be not only on what happened in
the past, but also, to Moltmann's way of thinking, what
on the basis of the historical past might reasonably be
expected to develop "historically" in the future.
Moltmann maintains that one can understand, however, how the positivistic, historical methodology tended to become a closed system and to develop such dominance. Analyzing the decline of the Hellenic and medieval world-orientation in terms of cosmology and
metaphysics, by hindsight one can see that when h istoric continuity seemed to have collapsed history itself rose to the challenge. Moltmann says that it was
precisely this collapse that triggered "that apotheosis
of 'history' which led to the religion of history in the
messianic movements of the nineteenth century." Now,
however, at another time of unrest, new possibilities
that hitherto were "unknown and unsuspected" have
begun to develop. This does not mean that the sense of
history becomes unimportant or even declines. Act~al
ly, it is at such critical times that the interest in history
and the necessity to understand history always arise. 20

not only concretely illustrative, but eschatologically
determinative. In view of God's promises to man and
their fulfilment, God by Word and action makes Himself known as the One who, fulfilling His promise,
stands ahead of man. He is not the God somewhere in
the Beyond, nor is He the God only of the Source or
of the Past. He is the "Coming One." As such He was
at the beginning, and he is also present. Accordingly,
Moltmann says, "'history' arises in the light of its end,
in the things which happen because of, and become perceptible through, the promise that lights up the way
ahead." 24

On the basis of (1) the dominance of the categories
of future, hope, and "the new" in contemporary culture
and (2) the essential place of eschatology in Christian
theology, Moltmann asserts that the structure of historical thought needs to be oriented in such a way as
to include in total perspective the future as well as the
past. In view of contemporary culture and its theological developments, it will no longer be possible to regard
the past archeologically and to take it as the origin of a
particular present. The past will have to be "examined
in regard to its own future." Since history is not simply
a record, but a witness to potentialities, past ages will
have to be understood also "from the standpoint of
their hopes." 21

This perspective does not imply that God makes
Himself known fi~st at the end of history. God makes
Himself known "in the midst of history while it is in
the making." 25 He addresses Himself to man in the
midst of his thoughts, actions, hopes. The promises of
God open up for man the future, the horizons of his
history in the making, his "history" to come. It is within
the tension and the "moving horizons of promise and
experienced reality" that Israel, for instance, lived. 26
Within the perspective of this thought-structure of
history as oriented by the dimension of the future,
Moltmann maintains that a methodology devised to
cope primarily in terms of the past can soon come up
against its own limitations. Moreover, while the positivistic cause and effect process makes an essential
contribution to what is historical, it cannot exclusively
determine the reality and the dimensions of the totality
of history.
As an example, we might consider Moltmann's approach to the problem of the "historical" resurrection
of the crucified Jesus. Since the resurrection of Christ
is "without parallel in the history known to us,"2 7 we
might expect that the historical question as to the reality
of the resurrection would recoil upon the "historical
enquirer" and call into "question the basic experience
of history which is the ground of his historical inquiry." 28 Moltmann also states that although there
were no witnesses to the event itself of the Resurrection, there is a definite historicalness in that there were
witnesses to Jesus' appearances. Moltmann points out
that there is an "objective certainty" in the certainty of
these witnesses. 29 In this connection, Ebeling draws attention to the historicality implicit in the fact that
Paul stated that many of the witnesses were still alive
(I Cor. 15:6), and that Paul "knew the chief witnesses
personally." 30

Since history is not closed, but open to the future, we
need to inquire into "what is open, unfinished, unsettled and outstanding." 22 This openness and expectation emphasize a significant dimension of the over-all
concept of history. History itself, then, needs to be recalled and expounded to the present, so that the present
can develop an understanding of itself and also see the
perspective for the future in terms of the past's own
future. 23
The insight that Christian theology can give here is

The point here is that the resurrection of Christ,
which has historical evidence for it, cannot be dealt
with adequately by the logical positivistic method alone.
Moltmann believes, however, that from the perspective of history as oriented by the future one can more
fully perceive the historicalness and also the historical
dimensions of the Resurrection. For, the historical
dimensions of the present and the future are what the
resurrection of Christ points to.
The historical in general, then, might also verify

8
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what, on the basis of the past's own hopes and expectations, one might anticipate developing in the future .
The categories of the historical and empirical, accordingly, are open-ended. On the basis of past "evidence,"
the historical and empirical help to formulate a structure of thought that leads one expectantly into the
future . The past's "own hopes" document what "historical" developments one might reasonably anticipate.
In specifically New Testament language, the Christian
lives and ministers to his fellowman expectantly in the
eschatological Kingdom of God as it evolves to its
culmination at the Second Coming of Christ.
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Is Full-Employment Enough?
By JAMES A. BERNARD, JR .
Assistant Professo r of Economics
Valpa raiso University
Orson Warwick , a resident
of Edgar Lee Masters Spoon River, comments:
"Friends! Facts are the food on the table,
ideals the mottoes on the walls of the dining room.
Follow the facts! "

Today, the facts are that not everyone in the United
States can put food on the table - or, if they can, it is
usually very expensive. As a result of the Nixon administrations stop and go policies, the nation has focused
its attention on the dual problem of inflation and unemployment. While most would agree that too much of
either is a bad thing, hardly anyone agrees on the
appropriate remedies to cure, or at least relieve, this
dual economic headache. Should we apply a general
wage-price freeze to the economy? Perhaps unemployment is an inevitable economic truth that must, periodically, purge the system of impurities - inefficiency,
complacency, unproductiveness. Can inflation be viewed
as something we gladly pay for in return for our high
standard of living (One trillion GNP - almost $5,000
per capita)?
While there are a variety of policies and considerable
disagreement on alternatives, a more basic failure is
the lack of agreement on the terms of the debate. For
example, everyone is against unemployment and would
opt for a "normal" rate of unemployment but this
raises a serious question. What is the "normal" rate
of unemployment? This question arises quite often but,
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unfortunately, there seems to be no real answer. The
rate varies from booms to recessions, from war periods
to .non-war periods. During the last few years, particularly throughout the sixties (1962 through 1969),
the consensus seems to be that something like 4 'Yo or
less unemployment is "normal". This conventional
norm was first suggested by the Council of Economic
Advisors (under Kennedy and Johnson) and later by
most of the academic community on the ground that it
is consistent with price level stability. But, such usage
implies that in wartime we must have had "overfull"
employment (a concept itself which can lead to confusion).
The record of modern times can be capsulized rather
quickly with a few figures. The table on this page shows
the annual average rate of unemployment, year-byyear, over the past two decades. 1
Annual Average Rate of Unemployment
Year

Rate

Year

Rate

1951
1952
1953
1954
1955
1956
1957
1958
1959
1960

3 .3'7o
3 .0'7o
2.9'}'o
5.6'}'o
4 .4'}'o
4 .1'7o
4.3'}'o
6 .8'}'o
5.5'}'o
5.5%

1961
1962
1963
1964
1965
1966
1967
1968
1969
1970

6 .7'7o
5.5'}'o
5. 7'7o
5.2'7o
4 .5'}'o
3 .8'}'o
3 .8'7o
3 .6'}'o
3.5%
4.9%
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Examine, if you will, the years 1951 through 1953 and
then the years 1966 through 1969. These years have two
things in common: (1) They are all war years and (2)
they are the only years on the table with unemployment
rates of 4% or less.
The '51-53 period was during the Korean War and
1966-69 marked the years of large scale participation of
the U.S. in the Vietnam conflict. While the 1970 average
unemployment rate was only 4.9%, the rate moved up
throughout the year as participation by U.S. troops
contracted and military spending declined. By the end
of 1970, it reached 6.2%.
While this, of course, does not prove that so-called
full-employment (unemployment of 4% or less) is restricted to war periods, it does suggest some rather
strong historical evidence.
The question persists: What do the authorities mean
when they say "full-employment"? It means the lowest
unemployment rate that can be sustained without incurring "too much" inflation.
Given this definition, the 2 percent unemployment
rate is ruled out as overfull since during World War
II the price rise was at least 8 percent per annum , too
much in anyone's estimation. But, as goals are lowered,
judgment begins to differ. The 4 percent unemployment
rate suggested earlier implies a 3 or 4 percent per year
increase in the price level. To many conventionally
liberal economists, this is clearly a tolerable degree of
inflation. The same degree of inflation is, however,
ruled unacceptable by some equally reputable , though
not quite so "liberal" economists, and is, of course, not
tolerable to people on fixed incomes, pensioners, civil
servants or unorganized workers (i.e., those who have
little or no economic leverage to sufficiently offset
price increases with income gains).
As various groups are affected disproportionately by
inflation, it is equally true with regard to the unemployment picture. While the original question concerned a
"normal" rate of unemployment (referring to a national
average based on a survey conducted monthly by the
Bureau of Labor Statistics), it did not distinguish either
types or degrees of unemployment affecting various
groups. For example, Black unemployment rates in the
cities during 1969-1970 averaged about twice that of
whites. But, in Cleveland the unemployment rate in
the Hough slum area in 1968 was about 16 percent,
compared to 3.5 percent in all of Cleveland; in Detroit,
the ghetto unemployment rate was 10 percent compared
to 4 percent in the city at-large; in Los Angeles it was
12 percent in the ghetto compared to 6 percent in the
city at-large. One sympathetic observer has described
the black ghetto as an "underveloped, decadent economy": "Economic anarchy is most visible in the important matter of jobs and employment. . . The ghetto core
do not respond to the simple opportunity of a job ...
He doesn't line up at the employment gate, because he
believes it is a waste of time and he won't be hired.
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He is certain that, for Blacks, all jobs are dead-end
jobs.''2
While these rates of unemployment are high, they
might actually be understated. The U.S. Department of
Labor, Bureau of Labor Statistics, Social and Economic
Conditions of Negroes in the U.S. (B.L.S. Report No.
332, Washington, D.C., October, 1967) estimates that
its Current Population Survey misses about 13% of the
non-white population in the prime working years. If
unemployment rates for the undercounted are twice
those for the counted, the undercount could change
the total unemployment rate for non-whites by about
a half of 1%. Likewise, since the Census survey lists anyone who worked at all during the survey week as being
"employed", official estimates undoubtedly understate
the real impact of underemployment on Blacks, many
of whom are compelled to take part-time work even
though they would prefer full-time employment.

The Subemployed in 11 Real" Unemployment
A useful concept in approximating "real" unemployment is the subemployment rate. Subemployment is
officially defined as the sum of (1) unemployed per~
sons, (2) part-time workers seeking full-time work, (3)
full -time workers who are heads of households and earn
less than $3,120 per year, (4) 50 percent of the adult
males not in the labor force, and (5) 50 percent of the
estimated "unpaid" adult males.3
The Labor Department points out that while unemployment in the Standard Metropolitan Statistical
Area (SMSA) of New York was 4 percent in 1968, unemployment in Central Harlem was 8.1 percent and subemployment was 29 percent. On St. Louis's North Side,
subemployment was 39 percent compared with an SMSA
unemployment rate of 4.2 percent. So again, the magnitude of the problem was greater for the ghetto dweller
than for the non-ghetto dweller. On the basis of historical trends, these rates of unemployment or subemployment could be labeled "normal" but certainly not acceptable.
With higher rates of unemployment and lower paying jobs for those employed, income of Black families
is lower than white families. In fact, "the median income
of Black families in the years 1969 to 1970 was $6,000,
about 60 percent of that of the white family median
income."4
The low incomes are reflected in a low level of living,
in substandard housing, deficient diets, and inadequate
medical care. In many urban areas there are apartments
that lack plumbing, adequate light and ventilation, facilities for washing and for storing food. There are
buildings that are obsolete, deteriorated and neglected,
infested with vermin and with rats. There are hallways
and stairways that are dark and dilapidated, common
toilets that are not kept clean. Living quarters are overcrowded allowing too little space for quiet and privacy.
These habitations are located in neighborhoods devoid
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of play space, where the streets are littered with waste
and the pavement and sidewalks go unrepaired neighborhoods where health, education, and welfare
services are inadequate to meet community needs.
The question raised is no longer simply one of unemployment rates and the unemployed but rather the question of who is employable and who is unemployable.
Even in the best of times employment follows a certain
pattern with unskilled, semi-skilled, and non-organized workers being the last to be hired. But, the types of
jobs for which they are hired generally are very routine,
often boring, and almost always low paying. Thus the
tendency is for a high-turnover rate (caused by low
wages and poor working conditions) and a longer duration once unemployed (on the assumption that menial,
low paying jobs are always available). Naturally, workers have little committment to this type of a job since the
worker ascribes as low a value to this job as does the
larger society around him.
When the "normalcy" criterion of unemployment is
adopted, unemployment by age groups is another category that merits consideration. Teen-age unemployment is such a category.
Unemployment has always been substantially higher
among young persons than adults. In 1970, the employment rate of teenagers 16-19 years of age was 15.3 percent while the national average was 4.9 percent. 5 Teenagers, for example, include a large proportion of new
entrants into the labor market, and they customarily
have a period of unemployment associated with "shopping around" for a satisfactory position. Young people,
since they have fewer family committments than older
workers, change their jobs more frequently in search
for the "right" job. Furthermore, they tend to be more
vulnerable to layoffs because of inexperience and lack
of seniority.
In the past few years, however, the sharp increase in
the incidence of unemployment among this group has
created a serious problem: the rate of unemployment
among men and women aged 16 to 19 is approximately
three times the average rate for all unemployed. While
the U.S. keeps a larger proportion of its children in
school longer than any other nation (presumably for
better preparedness for a productive lifetime activity),
the U.S. unemployment rate for youth is higher than
other industrial countries.

The Marginal Men of the American Economy
In addition to the several causative factors cited,
there are other constraints which add to the problem.
The shift from an agriculturally oriented society (in
terms of workers) to an industrially and service oriented economy implies a tremendous increase in the number of youth fleeing the farm. This exodus has been
accelerating in recent years which, of course, increases
the pressure on all teenagers seeking employment.
Another factor presenting competitive pressures for
teen-agers seeking employment is the increased rate of
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U.S. servicemen returning home which, during a slack
labor market, increases the surplus of prospective employees from among the teenage ranks. In terms of
numbers, teenagers comprise approximately 25% of
the current 5 million plus Americans out of work. It
is, therefore, a fairly significant category of unemployment.
Another group faced with a severe employability
problem is the American Indian. Their unemployment
rate is anywhere from seven to nine times the national
average. In absolute figures their unemployed number
several hundred thousand. More importantly, however,
their rate of unemployment ranges from 40 to 50 percent. Throughout the long history of the white invader
and the "red" native of North America, the Indian was
never equipped for self-support. The Indian was exploited, victimized and driven from his fertile land. Of
course, the Indian was given new lands until he had
accumulated the most non-arable land in the country
(desert and mountains are not particularly good for
grazing and grains).
The Indian is still the most severely deprived citizen.
He suffers most from malnutrition and disease; his
death rate is 60 to 70 percent above that of the general
population, his life span is only 45 years. He has the
poorest housing: eight-tenths of it below the minimum
standards of safety, health, and decency. He is the least
educated: his literacy rate is only 50 percent. He has one
of the highest rates of alcoholism in the country.
On the reservation, the Indian is typically a farmer.
His land is infertile, arid, and difficult of access; his
knowledge and equipment are meager; his labor, therefore, yields a small return (skilled labor combined with
good equipment will yield a higher output per worker
per unit of land than an unskilled worker combined
with poor equipment).
Again, the question is not simply what is the "normal"
rate of unemployment for the Indian, but rather, is the
Indian employable and if he is employable, in what
capacity and at what income? Their average family income is only $2,000, approximately half the poverty
line and approximately one-fifth of the white family's
median income ($9,400). 6
As a result of the great strides in medical science,
life expectancy has been extended and thus more people are living beyond the age of 65. Therefore, the
proportion of the aged in our population has grown.
At the turn of the century, only 4 percent of our people
were over 65. Today, the figure stands at 10 percent.
Thus, some 20,000,000 Americans are in their later
years.
Generations ago, when a larger portion of the labor
force was self-employed, the onset of old age did not
put an end to productive activity. The older man continued to do chores around the farm or to putter around
the shop as long as he kept his strength. But, as selfemployment was superseded by wage labor, the situation changed. At the onset of old age, the worker is now
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laid off. Only a fifth of these past 65 are at work . Of the
10 million poor households in the U.S. in 1969, 4 million
were headed by persons aged 65 or over. Of all the aged
householders, two out of five were classified as poor
by the government.?
Rare is the elderly employee who moves on at the
end of his working days to the poet's "an elegant sufficiency, content-retirement, rural quiet, ·friendship,
books." .Instead, most often he receives a double blow.
He is dropped to a lower standard of living. His role
as a useful member of society is closed. Psychologically,
as well as financially, many of the retired workers would
be better off if they could continue to do some work or
were free at least to decide the issue for themselves .
But alas, society has neither the time nor the patience
for them. Business assumes that younger workers are
more productive and thus more profitable and, therefore, older workers should step aside.

"Normalcy" Still Leaves the Poor Unemployed
Although the original question centered around unemployment rates and particularly the "normalcy"
criterion, broader questions have been raised, at least,
implicitly. For example, the inseparability between
poverty and chronic, recurring, hard core unemployment among certain groups in society. While there are
a variety of minority groups (e.g. race or age), they
share a common bond in their attempts to become or
remain productive, self-supportive citizens. The imperative for these members of society is to possess the
leverage and capability of sustaining their position during the slack periods of the economic cycle. During the
over-full employment times (2% unemployed) , many
of the unskilled and disadvantaged will be hired albeit
at relatively low wages. It is during the unstable periods that a worker needs competitiveness in the market
place or a substitute for the market place (when the
market does not perform its functions or perhaps performs it too well).
There are a variety of agencies located in the Office
of Economic Opportunity and in the Department of
Labor, of Commerce, and of Health, Education, and
Welfare, which provide training and retraining programs, adult education, maternity care, family guidance, area development, urban development, housing
assistande, information on job opportunities, employment bureaus, publicly financed jobs, and other services. In each of these areas, in turn, special projects
abound, among them New Careers, Work Incentive
Programs, On-the-Job Training, Economic Development Assistance , Job Corps, Opportunities Industrialization Centers, Community Action Manpower Planning System, Urban Renewal, Volunteers in Service to
America, Community Work Experience, Vocational
Rehabilitation , Head Start, Upward Bound, etc., etc ...
The problem is not a lack of agencies or programs,
but rather a proliferation of similar and, in many in12

stances, identical programs administered simultaneously. Nor do these programs supplement one another
in any neat pattern aimed at systematic rehabilitation ,
i.e. to remove the idle from the dole, provide them with
appropriate skills (those in demand), and, most importantly, place them in jobs where they can use them .
A plan for resolving these problems which deserves
consideration is the one presented by Melville J. Ulmer
in his recent book, The Welfare State in U.S.A.B
Ulmer recommends the establishment of the National
Service Administration (NASAD) which would integrate and administer the activities of all present programs through the following divisions.
A. Old Age Assistance. This branch would supervise
an improved system of social security pensions and
supplementary aids. It would eliminate the present
penalties now imposed on the earnings of pensioners
and would extend coverage to the few who still remain
unprotected. On the assumption that forced retirement
may be more lethal than arteriosclerosis, anyone over
the age of 65 could register, if he wished, in the Education-Training-Placement division described below. In
other words, the elderly would be encouraged to remain
active. However, those over 65 whose family income
(including pensions and other sources, if any) were
deficient, would be given supplementary old age assistance to bring them up to a minimum "guaranteed
income" level.
B. Education-Training-Placement. This branch is
the nerve center of NASAD. Except for the aged, all
women and men who become eligible for unemployment insurance, or who wish to apply to government
for financial assistance in any other form, would be
required to register here. After interviews, written examinations and other tests, the applicant would be
assigned to one of the following programs, all of which
would be aimed at building or restoring their ability
to help themselves: (a) education and/or vocational
instruction, on a work-training basis, (b) placement service for jobs in private industry or government, (c)
employment in NASAD's own work force, or (d) in the
case of the sick or disabled, public health services. The
placement service as well as the vocational training
would be tied to a nationwide, computerized information system on present and prospective job opportunities.
C. National Service Units. This branch would enforce
the permanent work force of NASAD. It would consist
of (a) registrants with NASAD who possess particular
skills in demand in the national service units, (b) temporarily, some of those engaged in work-training programs, and (c) all qualified registrants who were not
placed in other jobs after a reasonable period of education and training. The national service units would
perform a variety of public services at state and local
as well as federal government levels. Some work units
would help staff day nurseries maintained by NASAD
for assistance of working mothers. Some NASAD workThe Cresset

ers would be used to maintain the agency's building or
other facilities. Some would perform clerical duties or
even help in elementary educational tasks. But, of
course, the greatest majority would be engaged in the
wide range of public works, from anti-water-pollution
projects and resource . conservation to city beautification and maintenance of recreational facilities, for which
they are primarily intended .
D. Public Assistance. All registrants with NASAD
whose family income remained below a fixed minimum
would receive public assistance allowances in amounts
sufficient to bring them up to that minimum. The fixed
standard would be equivalent to that now established
by the Social Security Administration for the measurement of poverty. The recipients of public assistance
would include (a) those needy who were unqualified
for training or work because of physical or other handicaps, and (b) those whose earnings were insufficient
to bring their total family incomes up to the poverty
level margin, including the part-time workers in
NASAD's education and training programs.
There are really two types of national employment
problems. First, there is cyclical unemployment which
is normally associated with fluctuations in the business
cycle. The Nixon Administration has essentially been
focusing on cyclical variations in employment. Therefore , a return to "normalcy" means a return to employ-

ment for those members of society who are employable.
If we return to a 4 percent or less unemployment rate
it does not imply a return to employment for those
economically disadvantaged members of the labor
force. To the contrary, it implies a lack of participation
in the long-run benefits which have brought relative
prosperity to the average citizen. It is this second ar~a
which constitutes a more critical national problem in
unemployment and which must, in the long-run, be
eliminated if we ever hope to attain a true full-employment economy.
Certainly, persistent inflation and unemployment
are serious problems which deserve attention at the
highest levels. And no one denies the significance of
ecological balance and the necessity of a pollutionfree environment. But, to the person unemployed and,
more tragically to the unemployable person, these
problems are somewhat meaningless.
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From the Chapel

Only Those Who Are Sick
By ELMER N. WITT
The Commission on the Ministry of the People of God
The English District of The Lutheran Church. Missouri Synod
Matteson, Illinois

The word "obvious" ought never be considered a
synonym for the word "easy."
Some Christians seem to have difficulty with the
obvious. This is true possibly because those of us with
that d ifficulty may have deceived ourselves into believing that the obvious is easy.
This incident from the life of Jesus underscores the
truth that the obvious is often the most difficult:
While Jesus was having dinner at his house, many
tax collectors and outcasts came and joined him and
his disciples at the table. Some pharisees saw this and
said to his disciples, "Why does your teacher eat with
tax collectors and outcasts ?" Jesus heard them and
answered: "People who are well do not need a doctor,
but only those who are sick. Go and find out what this
scripture means, 'I do not want animal sacrifices, but
kt'ndness. ' For I have not come to call the respectable
people, but the outcasts. "
Matthew 9:10-13 TEV

Scripture records a variety of reactions to the life and
teaching of Jesus. One reaction was to question his
credentials, or his apparent lack of credentials. Some
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folks couldn't figure out how "this carpenter's son"
from Nazareth knew so much. And Jesus himself admitted a prophet has tough sledding in his home territory.
Others were caught up in the weird (original meaning: supernatural) things Jesus was known to do, like
curing incurables, feeding thousands, and even raising
the dead to life again . So they brought him long lines of
disoomforted people. And many a day was spent giving
physical, mental, emotional, and spiritual care.
Still others were attracted by Jesus' preaching and
teaching. Large crowds heard him gladly. He wasn't
like their other teachers. He taught with the authority
of one who really cared.
The Advertised Life of Christ

Perhaps the best and most obvious advertisement of,
the life of our Lord was the people he hung around with.
He seemed at ease with officialdom, to be sure. He
was not cowed by religious leaders. But what he became
especially known for was the outcasts and rejects of
society with whom he publicly associated.
In fact, our text suggests he staked his purpose and
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life on these relationships. "Only those who are sick"
need a doctor. "I have not come to call the respectable
people, but the outcasts," he said.
The Mark of Non-Excellence

Matthew, the tax-collector, is an example. The dinner
in our text took place in his home. His friends and
cronies were on hand. The pious were properly offended. Apparently tax collectors were viewed to have no
conscience. In the eyes of most, they had sold out on
their own nation. They were greedy and grafty, available for a price.
And obviously, Jesus associated with them.
On another occasion, another tax collector, Zacchaeus,
caught the eye of the Lord. Zacchaeus was fully aware
of how much he owned and how he dishonestly got to
own it.
And obviously, Jesus went to his house for dinner.
Fishermen weren't exactly the cream of society. So,
obviously, Jesus picked his most intimate associates
from among them.
Jesus readily and obviously took the side of the
woman "caught in the very act of committing adultery."
His put-down of the prideful is a classic: "Whichever
one of you has committed no sin may throw the first
stone at her."
What was different about all this was not simply that
Jesus believed in forgiveness and the religious establishment of his time did not. Forgiveness was very much
in the religious thinking of the day . The difference was
that while the Pharisees accepted "sinners" only after
they shaped up and proved their worth, Jesus accepted
people as they were and where they were.
The Business of God

The message of Christ is: God welcomes sinners!
The message of the others was: God welcomes people
who repent. That's no small difference. The latter demands life; the former gives life.
Religious people often try to "out-God" God. In our
eagerness to identify and stamp out sin, we often miss
or minimize the obvious: God loves sinners. Only those
who are sick need a doctor. Jesus calls the outcasts and
not the respectable people. And please note, in this
text he does not call them to repentance. He calls them.
To himself. To the Kingdom. To life from death. And
it is his call that changes them, that leads to repentance,
to the recognition of their human predicament and their
need and dependence on God for help.
Paul caught the point well: "God has shown how much
he loves us. It was while we were still sinners that Christ
died for us!"
Accepting the unacceptable is the business of God.
Calling the outcasts marked the life of Christ. The
rejects of society ought to be the primary focus of those
who claim Christ and believe in God.
An old sermon illustration makes the point also. The
Old Testament is filled with references to "the God of
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Jacob." Why the God of jacob? Why not the God of
Abraham? He heard the call and left his home to follow
God. Why not the God of Joseph? He recognized temptation when he saw it and took his stand. Why not the
God of David? He shaped a nation and the Messiah was
called the Son of David. Or, why not the God of Solomon, Jeremiah, Ezekiel, Daniel?
Rather, it is the God of Jacob on whom we call. Jacob

..--Ulysses -----------1
their's anyway,
because they /a(
not caringanyu
channels.

It rained
all day before, wetting the park good,
the banners dripped and wrinkled
under the humid july sky.
A Polish band
was due in the town - the talk was heard
along the street in four directions
up and down.
They knew before, of course.
Hadn 't signs been seen
in Florence's tavern for the month past?
And hadn't the Seward Independent
carried a box ad on it?
And on the day Ulysses said
was their day
the town exploded!
It was a muggy windless day
(odd for Nebraska)
when morning came, like mail,
right to their very door just for them.
And they laughed into their clothes
and hooped and hollered around
the house with fat brown waffles
and lots of juicy bacon and hot
Polish sausage.
Yes, the day was here!
And people crowding the Park
ringing the bandstand with their
colored scarves, bandanas and rags
in men 's hip pockets to wipe with
and for a family sign.
The little ones in bunches
under trees with skinny sister
or Granny scolding and petting them
and telling them "not now," and "later
I'll get you one': ... "Yes, a red one .... "
And them all excited because
it's better than television -

Oh musicYes, lots of it.
That hot Polt
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is the one who tricked his brother, connived with his
mother, deceived his father, fought with his uncle, slept
with other women, messed up his children, forgot God's
promises and his own, and in his old age doubted the
presence of the Lord. Jacob was a cop-out, a failure, a
sinner, a mess! And the God of Jacob is our refuge. He
is the God of failures, cop-outs, sinners, messes, outcasts, rejects. Obviously!
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garters snapped as Leo
tried to get on the platform,
his combat boots trailing dried
cow dung on the bar and the bartender laughing
his wife frowning
and Leo climbing down looking stupid.
And sweat rolled like
drops of gold
as they swept the great hall
like a tide,
the children asleep in the loft
or under the grannies skirts
who clapped the couples down
the hall to "Roll Out the Barrel"
and "Big Hog Bottom"
and people from Seward there to see people from Lincoln, there to see
and Ulysses pounded
and laughed and stomped
and chuckled and danced
the night away While the lovers sparked away
beyond the town
tending the fires on the hills,
listening to the songs drift
on the water beneath the bridge
and float easy up the ht'lls
to where they lay, hands locked yellow peonies in the girls' hairpride and comely strength in their
boysAnd in the east the sun
came up
putting out the fires, one
by oneand rolled its way down long green
trees to the river
where small boys already
walked with pants rolled up
to gig the fish that slid
over the bridge in the high water.

1 - - - - - - - - - - - - J A C K TRACY LEDBETTER-
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Down at the Religious Shop

There is a corollary to the outcast insight. In fact,
it's essential to any understanding of accepting the unacceptable, of loving the unloving as well as the unloveable.
Jesus put it this way: "Go and find out what this
scripture means, 'I do not want animal sacrifices, but
kindness."'
Again we face the temptation of trying to "out-God"
God. We want checkpoints for religious fervor, tests
for religious commitment, spiritual hoops to jump
through to prove our religious obedience. The people
of Jesus' day were betting their money on rituals, animal
sacrifices. What happened down at the religious shop,
the temple, is what really counted, they thought. If you
observed the ritual and followed the prescribed procedures, you were in. Rather than serving as signs of
worshiping hearts and committed lives, the rituals became substitutes for them.
Jesus didn't say that animal sacrifices were out and
kindness was in. Quite deliberately he said that there are
priorities. And kindness is the first one. For Jesus this
kindness meant accepting people rather than putting
them down, seeking them out rather than neglecting
them, sharing their burdens and joys rather than abandoning them. Because of his own understanding of God
and of man, he could not let those whom he met be less
than human, less than they were meant to be by God
Himself.
In All Shapes and Sizes

Kindness came in all shapes and sizes in Jesus' life
among and for the outcasts. Kindness meant healing
when sickness was in control. It meant food when the
crowd had travelled a long way. It meant helping the
befuddled beggar along the road. Kindness meant
calling a spade a spade for shifty questioners. It meant
defying prejudice and asking a Samaritan woman for a
drink. Kindness meant teaching that forgiveness is a
lot more than a mathematical formula.
Kindness meant food, comfort, reconciliation, acceptance, correction, meaning, and hope. Kindness
dealt with the most earthy issues and everything that
really counts in human existence. And it didn't matter
whether they were at a particular moments things of
the body, or the mind, or the spirit.
Kindness meant improving the human condition,
for the moment and for eternity.
So, obviously kindness is important. More important
than ritual, than Bible reading, than organization,
than money raising, than numbers, than survival, and
more important than doctrinal formulations. This is
not to say any or all of these do not have a rightful
place. But never - underline never - at the expense
of kindness.
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God is Sold on Human Kt'nd

And to remain obvious, we must clearly say to one
another that we are speaking about the "because of"
kind of kindness. The human kindness that is possible
because of divine kindness. The love that loves because
we have been first loved in Jesus Christ. The respect
and concern for human kind because God is sold on
human kind. The commitment to improve the human
situation, personally and corporately, because God is
committed to improve all situations by everything at
His disposal - and therefore everything at our disposal. (See! Corinthians 3:23).
Christ's sacrifice on the cross makes all other sacrifices less important than kindness. Because he lives, we
not only can live, but we really are alive with his determination to give people life in all its fullness: The
Kingdom of God.
And the nitty-gritty lessons are equally obvious.
Christians, and the organized Christian church, ought
to be known for whom they hang around with: the downand-out, the depressed, the criminals, the uneducables,

the rejects, the way-outs-left-and-right, the deformed ,
the ne'er-do-wells, the prejudiced, the cocky, the hardhats, the hippies, the hawks, the doves, the short-hairs,
the long-hairs, the no-hairs, the adulterers, the whores ,
the drunks, the addicts, our POW's and their POW's,
the stubborn on welfare and the stubborn making a
million, lonely children and longely aged, the helpless stupid and the helpless Ph.D.'s, unliberated females
and males, communists and capitalists, the emotional
slave and the emotionally free.
What this Scrt'pture Means, Obviously

And the second nitty-gritty is like unto it. Christians
ought to be known more for kindness than for buildings,
for helping the poor than for new liturgical services,
for healing than for writing, for feeding than for arguing, for love than for being right, for listening than for
preaching, for losing than for repressing, for hoping
than for giving up.
Obvious?
Maybe there is still need for the simple instruction
of our Lord: "Go and find out what this scripture means ."

Political Affairs

The Right Guy Wins
----------------------------------------------------------------------------By ALBERT A. TROST

On the face of it, a primary election for mayor in a
medium-size city like Gary, Indiana, should attract
little more than regional interest. Of course, the fact
that one of the contestants in the Democratic primary
was the incumbent black mayor, Richard G. Hatcher,
broadens the scope of interest. With Mayor Carl Stokes
of Cleveland stepping-down, Mayor Hatcher's candidacy offered a rare test of the popularity of an incumbent black mayor in a racially-divided city.
The racial dimension of the primary, however, seemed
to be mitigated by the fact that the two candidates
challenging Mayor Hatcher were, themselves, representatives of minorities. The strongest challenger,
Dr. Alexander S. Williams, was also black, and the
third man in the race, John Armenta represented the
Spanish-speaking community. This seemed to represent a change from four years ago, when the primary
and the general election carried clear racial overtones.
Although the election results indicate that the racial
cleavage in Gary has changed very little and was clearly the strongest factor in determining the outcome, the
primary election also deserves national attention, because, at least from the liberal's point of view, the right
guy won. Since the pre-Democratic Convention months
of 1968, there have been few such warming victories in
closely contested elections. There have been so few,
they come easily to mind - Mayor Lindsay in New
York City, Wilson Riles over Max Rafferty for Superintendent of Public Instruction in California, and John
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Tunney over George Murphy for Senator from California.
Richard G . Hatcher was clearly the liberal's candidate in Gary, and just as clearly, the winner. He was
the liberal's candidate almost to a fault. Four years ago
he inherited a racial battleground, laden with vice and
corruption in both black and white communities, polluted by some of the worst industrial discharge in the
United States, and burdened with low standards of
living in the black and white communities, but most
glaringly in the black. He has not made much progress
in any of these areas in four years, but that is probably
because he is attacking the problems at the deepest
root, the poverty and alienation of Gary's majority black
population.
Mayor Hatcher has tried to improve the educational
system at the elementary school level, with almost all
of his attention directed at the black ghetto. He has
tried to instill the concept of community at the neighborhood level. He has been vigorous in seeking out
federal money for experimental programs in housing,
community-action, manpower retraining, and education. He has done much to eliminate the parasitic role
of organized crime in the depressed community.
These efforts have had obvious costs in the area of
the everyday services which the city is to provide.
Refuse collection is less frequent, streets are in disrepair, especially in the white, Glen Park area , and
the resources of the police department are not yet
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adequate for cutting the frequency of street crimes.
The air is still heavy with pollution because Gary needs
the jobs provided by the industry, which would probably move out of Gary if faced with too much expense
in meeting pollution-control standards.
Partly because of his reordering of priorities in public policy in favor of the black community, Mr. Hatcher has done little to enhance his popularity in the
white community. He is part of the racial cleavage.
The candidacy of Alexander Williams does not indicate a softening of that cleavage as much as it mirrors
the electoral reality of Gary's black majority.
However, Hatcher's efforts to integrate Gary's communities as well as govern the city have been frustrated
from the outside. For four years Mayor Hatcher has
been the object of public vilification by the county
Democratic Party. The county party chairman, John
G. Krupa, has charged the mayor with associations
with black militants, and every organization on the
radical left, including the Communist Party. It was the
county party organization that supported the Mayor's
major opponent, Dr. Alexander Williams, who is the
County Coroner. Four years ago, the Democratic County Chairman, after trying to defeat him with a white
candidate in the primary, supported the Republican in .
the general election.
For three of his past four years in office, Mayor
Hatcher has had to deal with a state Republican administration that has been trying to set a record for fiscal
conservatism. Particularly frustrating has been the
state's response to the crisis in Gary's educational system. Finally, a coalition of local Republicans and the
county ' Democratic organization have been trying to

disannex a large white section of 40,000 people from
Gary. The area provides a large share of the residential
tax base in the city and its disannexation would be a
stunning financial blow, in addition to increasing the
gap between whites and blacks in the city.
Against these obstacles to his effective governing of
the city, Mayor Hatcher won an unexpectedly clear
victory in the primary of May 4, 1971. Despite the fact
that his opponent was also a black with county organization support, the Mayor got over 58% of the vote, with
36% going to Dr. Williams. Particularly gratifying was
the support which Hatcher received in the black community; efforts to divide the black vote fell flat.
In the three council districts that are overwhelming
black (there are a total of six districts in the city), Hatcher piled up 27,000 votes to 2500 for Dr. Williams.
This 10 to 1 margin even held in Dr. Williams own
precinct. In the most racially mixed district, Hatcher
bettered Williams by 2 to l.
In the remaining two white districts, as expected,
Hatcher was not popular. What was less expected was
the large vote for the black Coroner in these districts.
It had been expected that the third candidate, Armenta,
would run better here. In the slightly more liberal and
heterogeneous 1st District (Miller), Williams got 5700
votes to about 2200 for Hatcher and 600 for Armenta. In
the area of the strongest white racist sentiment, Glen
Park (6th District), the area of the disannexation move,
Williams received over 9300 votes to 750 for Hatcher,
with Armenta running second with 1023.
For a change, the man with the liberal policies, the
most hopeful vision, and concern for the individual
and minorities over the majority, won.

Music

Say It Like It Is
- - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - - B y WILLIAM F. EIFRIG, JR.

The church bulletin today included a half-sheet that
especially attracted my attention. I must confess it was
not the event advertised which held me, though I willingly prayed for the encouragement and success of the
endeavor when I was so bid. I was struck rather by the
language of the announcement. "Walk for Development"
it bannered across the page, and then added "(a new
word for Peace.)"
Now I know very well of the concern that occupies so
many of us to vitalize the language of our communications. I daily recognize that the market-place and the
academy strive mightily to discard words exhausted of
meaningful potential in favor of words which resound
with maximized effectuality. But I submit that anyone
who would suggest 'development' as a substitute for
peace has lost all sensitivity for the divine gift of IanJune, 1971

guage. You may show me by some intellectual prestidigitation (presti-intellection?) that the meaning of
development encompasses those connotations of peace
that need emphasis, but you will never convince me
that development is the same thing as peace.
Must it be that as a civilization ages it disintegrates the
various functions and activities of the human mind,
body, and spirit? Man has in the past cared for the magic
of word-sounds striking the ear with emotive effect even
while they symbolize. Occasionally today some<;me with
a sensitive ear demonstrates this concern; he is that rarity, the creative artist. For most of us, however, the
gulf fixed between sound as symbol and sound as sound
is a wide one.
We argue in silence on printed pages over the precise meanings of other printed pages and accept all sorts
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of nonsense simply because it is sung. Speed-reading
courses teach us to abandon the spiritually edifying habit
of sounding out for the ears of our imagination the
words that pass before our eyes. A child, who intuitively cherishes the power of language, is taught to read
aloud without the music of inflection, stress, and pace
by a teacher for whom reading is little more than decoding.
Musicians who treat words as so many pegs upon which
to hang notes arbitrarily are no better. Or the composer
who writes only instrumental pieces in the mistaken belief that words constrict flights of inspiration and profundity - is he not often the same one who complains
that no one understands his music?
The ancients used the term Musica: the study and
cultivation of both sound as sound and sound as symbol,
music and poetry. The aesthetics of Augustine knew
them inseparably joined. The medieval quadrivium included Musica because it was basic to the educated human experience. Elizabethan song writers wrote words

and music in combinations which defy division. Of
the classics it is the compositions with text that are the
monuments: St. Matthew Passion, Don Giovanni, the
Ninth Symphony. In our century the art of the poet and
that of the musician reunite in the techniques of Sprechgesang and speech mixed with song.
Perhaps, then, disintegration is not an historical process but only a destructive fault of human nature requiring the ministrations of creative artists. If we open our
ears they will make for us wondrous moments when
symbol and sound are revealed in a new union of feeling and meaning. We ready ourselves for the experience
when we deny the identity of development and peace;
though they may be lion and lamb trying to lie down
together, they are not twins.
In case you're interested my prayer at the bid was:
"Lord, let our work have the vigor and ambition of
D-E-V-E-L-0-P-M-E-N-T but let Thy blessing, which
is work's crown, rest on us the serenity and sweetness
of P-E-A-C-E."

The Theatre

Waiting for Death
--------------------------------------------------------------------------------By WALTER SORELL

Now that it's All Over, one can only hope that it won't
really be over with Edward Albee. The 1960's brought
forth no American playwright of greater stature than
Albee and, however disappointing and uneven his output may have been, he is one of the few writers who can
still write. Moreover, he has not jumped on any bandwagon. He has not plunged into the dead sea of Hairraising cheapness, nor has he written scenarios for muscular movements in lieu of verbal expression, even if
he often uses dirty words - and often unnecessarily
so - for sheer sensationalism.
One may accuse (and forgive) him of hitching his
dramatic wagons to bright stars. He did so in the very
beginning of his career from Zoo Story (his first and
best play so far) to The American Dream. Then his
writing was avant-gardish in Beckettlike fashion. Later
he modelled Who Is Afraid of Virginia Wolff? unashamedly after Strindberg's Dance of Death. Now with
All Over he has re-set the scene of Maeterlinck's The
Intruder. (The Mistress says at one point of the play:
" ... what had we been talking about? Maeterlinck and
that plagiarism business, I seem to recall, and we had
done with that ... ")
All Over is a not too interesting and a dramaturgically
capricious play which may have set out to be meatier in
its symbolic power than it finally turned out to be. The
symbolism behind it may have tried to mix Beckett
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with Maeterlinck. It may picture our despair escaping
into ultimate self-destructiveness, waiting for the old
man behind the scene to die. It may be that Everymen
preoccupied with their petty concerns and inconsequential existences revenge themselves on Godot for
never coming or coming close enough to them. They
revenge themselves by waiting for his death. For a whole
evening a man, supposedly well-known, is the center of
discussion, but we know finally nothing about him except that he who was is no longer. Do we really care so
little about Godot's dying? But then, we also know little
about those waiting for his death, except that at the end
of All Over the wife says: "All we've done is think about
ourselves."
His characters are shades rather than human beings,
and they are at best types for which we couldn't care less.
But if there is no symbolism behind the play, then, oh
Godot, it is an even emptier play than it seems to be.
What else are we to think of this gathering of a wife and
mother, her two children, a mistress, a lawyer, a doctor,
and a nurse if they are they not symbolic images? There
is no dramatic life on stage - only figures who empty
themselves in monologues and verbalize the writer's
ideas.
All Over is all language - a bit arcane, but more
archaic and artificial than may be good for any play
trying to give verbal Gestalt to the life and world of
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human beings. Often Albee's images begin to rise on the
toes of their imagination but then are too weak to lift
themselves above sober average ~eality to take flight
into poetic elusiveness and' allusiveness.
For instance, what did the dying man once say to his
mistress? "And you are not to snatch my heart from the
flames, for it is not ·a tasty organ." Or the utterance of
the tritest truism: "Death - it gets us where we live,
doesn't it?" In plain words, it would be nice to report
that here is a poetic play written in defiance of a theatre
that has lost verbal meaning. It would be nice if one
could say with good literary conscience: You did not
miss much if you missed the production (in spite of
John Gielgud's staging and Jessica Tandy's and Colleen
Dewhurst's wonderful recitations), but don't miss reading the play!
Edward Albee is a comparatively young man and a
relatively young playwright. His cool detachment,
his gestures of disgust, and his playful posings on an
Olympian pedestal, perhaps came about as a poor rich
boy's reaction to this strange world. Or they are a consequence of our theatrical-literary dearth in which
young struggling writers are too quickly crowned with
success and laurels. The play died on Broadway after
a valiant struggle to survive the mostly bad and sharply
worded criticism it was exposed to .
This can make any playwright angry. But Albee's
interview in The Sunday Times showed him not only
angry and bitter, but also arrogant. He did not mind
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blackmailing a critic with the threat of publishing letters he wrote to Albee about his attitude toward homosexuality. He dismissed some of the better plays of the
last few seasons as utter trash, such as A Man for All
Seasons, Rosencrantz and Guildenstern, The Philanthropist, etc. Edward Albee maintained in this interview that "serious theatre is meant to change people,
to change their perception of themselves." He sees
such change taking place when his characters realize
at the end that they have not lived but wasted their
lives.
And then the Times interview comes to a dramatic
exclamation in which the playwright says:
Here I am , Edward Albee, entering into my middle age, and I think
of it as a beginning. Life is absolutely super and wonderful. There
shouldn't be any sadness in it. People should be aware of all things
at all times , they should experience the extremities of life, fulfill
themselves completely. Why does everyone want to go to sleep when
the only thing left is to stay awake?

Oh, if he had only written a play filled with so much
perception, anger and burst of joy that we live, that we
live while waiting for death . Oh, if he had only made
his characters speak with the fury of love, with the love
and fury of someone who realizes in the face of death
how precious and beautiful, how miserable and beautiful life is. Oh, what a lovely play All Over could have
been. Here you are, Edward Albee, make the best of
your mature years!

By CHARLES VANDEIISEE

The Shoals of Yester

This is the last issue of the Cresset until September,
and also the end of the second year of this particular
column.
Accordingly, I thought it would be a good idea to
settle accounts, as it were - to apologize for any and all
errors of fact and judgment, confess to any intellectual
arrogance or bad temper, and pledge Deo volente to
strive harder.
So I looked over the past two years and made some
notes. What turned up was that except for occasional
typographical errors, these being the products of the
incompetence of the editor, everything else has been
perfect. It was one of those sudden moments of insight
when I felt I really understood Martha Mitchell, Mr.
Nixon, and God.
But even so, it seemed a good idea to use this press
conference - this space in the journal, rather - to exJune, 1971

plain a bit about this business of doing a monthly stint,
in keeping with the intention of this publication to play
fair and square with readers insofar as the Lutheran
Confessions allow.
We might begin with the constituency, the first concern of any writer. So far as can be determined, this
column has about a dozen readers. They include myself, the editor, and the gentlemen in Racine and Valparaiso who in recent months have publicly expressed
their fascination by means of letters to the editor.
There are also some members of my family - my
sister, for example, who informs me that she generally
manages to decipher about half the page except when
it's poetry, which doesn't convey any sense at all. My
mother, on the other hand, not only understands everything but agrees 100% - a humbling compliment, since
this is not true when similar views are expressed by any19

one else.
There are a few relatives who receive the Cresset,
and every now and then they mention to me that they
"see" the column. And there is an extremely suspicious
person - a faculty wife somewhere, I believe, and thus
to be pardoned for deracination - who recently read
one of the letters to the editor regarding this column
and now declares to the editor in a note of her own:
"YOU wrote it to be funny. Right?"
This is all the empirical evidence we have to go on,
regarding readership. Presumably there may be two or
three more readers, in villages where the community
TV cable is temporarily on the blink. Plus the FBI.
Now, as to content, and modus operandi. Every serious magazine needs something as a change of pace to
break up page after page of solemn punditry and authoritative scholarship. This I have endeavored to provide. True, the state of the world being what it is best of all times, worst of all times (Dylan); people not
busy being born being busy dying (Dickens) - the
temptation constantly arises to dwell seriously on some
urgent issue. Inflation, mercury, pan-orthodoxy, Charles and Wilhelm Reich, the cost of discipleship, the
Wankel engine, the prophetic dementia of the New
Nostalgia, and all that sort of fare.
But my contract with the editor is to steer a wide berth
around these sandbars and anything else that might
conceivably furrow a reader's prow or cause his heart to
genuflect in the face of a modest or immedest new proposal. The motto for these monthly voyagings has faithfully been Pacem in Terris: Make No Waves.
Which leads to the third and last port of this cruise
into summer, the matter of the author's qualifications.
Readers of inspirational and religious journals, as many
Cresset subscribers are, especially those of the GermanAmerican sects, well understand the general qualifica-

tions in that realm. You possess either polydoctoral
credentials in Deutsche Weltanschauungsgeschichte or
else a childlike faith. Each is sufficient certification for
conveying the mumblings of God safely over the linguistic reefs mined by infidels.
The Cresset, however, is not subject to the shifting
winds of synodical conventions or denominational executives but rather to the dictates of the International
Communist Conspiracy. As you know, Moscow has mailing bureaus in the United States which regularly forward to the press, the network TV commentators, and
the opinion magazines a list of the issues deemed currently important ("faddish" and "trendy" as the nonCom press likes to say). The "line" to be taken editorially is provided also - in rough outline rather than
in specifically dictated words, so as to keep the conspiracy from appearing overly obvious.
Since I operate a "non-critical" page in the Cresset,
my only qualification is an ability to speed-read. I quickly digest all the Moscow dispatches, discern what kind
of subjects are not being purveyed this particular
month, and then sit down to write something in whatever territory remains. The theory being that it won't
be taken seriou'sly, and that by contrast the rest of the
journal will seem more sensible and be acceptable to
more readers.
It's a strange position, of course, but it has its challenges. And for the reader I would modestly assert a
certain gratification. It is something like seeing an Irish
play by Sean O'Casey done in German, as I once did in
Munich (Der Pflug und die Sterne it was). It did not
make a great deal of sense, all that gutteral keening
about, but it was plainly harmless. And there arose the
self-satisfied feeling that if I had not managed to stop in
I would have missed it.

Books of the Month

Try the Spirits Whether They are of God
A THEOLOGY OF THE HOLY SPIRIT :
THE PENTECOSTAL EXPERIENCE AND
THE NEW TESTAMENT WITNESS. By
Frederick Dale Bruner. Grand Rapids : Eerd·
mans. 1970 .
A growing number of people have been
becoming aware of the modern Pentecostal
movement as it continues to make the pages
of church magazines and journals and as it
increasingly confronts them in the person
of a friend or fellow church member. For the
movement is no longer confined to some of
the more esoteric denominations. but is to be
found among the more traditional Protestant
denominations. as well as in the Roman Cath·
olic Church . Walter J. Hollenweger of the
World Council of Churches estimates that
modern Pentecostalism numbers between
20-35 million adherents throughout the world ,
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and there seem to be no signs that the movement has yet crested .
As the movement grows and pervades the
life of the church. so also does the urgency
grow for understanding it. Bruner's exhaustive study is a contribution to that end . He
writes not so much with a view toward assessing the movement's historical significance.
though he does locate it historically ; nor yet
with evaluating its significance for the contemporary Christian scene, though that too
receives attention. His is rather a theological
critique of the movement from an evangelical perspective. His method is to let leading
Pentecostal writers speak for themselves . and
then to compare their position with the writings of the New Testament. Tried in these
balances. Pentecostalism is found wanting.
Not only is it defective in its forced interpre-

tation of New Testament passages, but doc·
trinally it errs by fortifying its impoverished ,
merely noetic notion of faith with generous
supplemental doses of Spirit·talk. an eccentricity that Bruner likens to the Galation
heresy.
Polemics has not been in recent theological
vogue; perhaps its day is returning. For as
Bruner says. "The test of anything calling
itself Christian is not its signifi cance or its
success or its power, though these make the
test more imperative; the test is the truth ."
By his comprehensive examination he pays
Pentecostalism the compliment that it is a
seriously debatable movement in Christendom .
But in that debate Bruner speaks an unmistakable NO. all the more devastating for its
measured gentleness.
WALTER E. KELLER
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The Good News of the Black Christ
A BLACK THEOLOGY OF LIBERATION . By James H. Cone. New York: J . B.
Lippincott Company , 1970. $2 .95 .
The material presented in this book is
about the black religious experience, especially in America.
In this book , Dr. Cone makes an important
contribution to the validity of the black revolution and to the inevitability of its success .
Professor Cone is the first black theologian
to give formal and systematic expression to
the meaning of black religion . His major
thesis is that Christianity is essentially a religion of liberation , and any message that is
not related to the liberation of the poor is
not Christ's message.
The book is organized around the major
divisions of systematic theology : 1) the content of theology ; 2) the sources and norm of
black theology ; 3) the meaning of revelation ;
4 ) God in black theology ; 5) man in black
theology; 6) Christ in black theology ; and 7)
church. world , and eschatology in black theology.
In discussing the content of theology , the
au thor first supports his thesis that Christian
theology is a theology of liberation, i.e., a
study of God in the world in light of an oppressed community. The forces of liberation
are related to the essence of the Gospel. The
purpose of a theology of liberation, then , is
to elu cidate the meaning of God 's activity in
the world so that the community of the oppressed might recognize that their liberation
is not only consistent with the Gospel but is
the Gospel of Jesus Christ.
Dr. Cone utilizes three themes from the
biblical tradition to support his thesis that
liberation is the content of theology:
1) the inseparability of Israel 's election and
the event of the exodus (Ex . 19 :4-5);
2) the rise of the prophetic movement in
the Old Testament as a result of the
lack of justice within the community ;
and
3) the reaffirmation of the Old Testament
theme of liberation by Jesus himself in
the New Testament (Luke 4 :18-19 ).
One of the most important sections of the
book is Dr. Cone's discussion of "Liberation
and Black Theology ," where he takes up the
question of the necessity of black theology .
A failure to grasp the contents of this section
is almost "sudden death" in one's comprehension of his material. Dr. Cone asserts that
American white theology has not been involved in the struggle for black liberation .
Therefore the appearance of black theology
on the American scene is due to the failure of
white religionists to relate the Gospel of Christ
to the pain of being black . The question ,
"Why Black Theology?," is answered with the
assertion that God is not colo~ blind or neu-
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tral regarding human affairs. Theology is
identified with either the oppressed or the
oppressor. Blackness, for Dr. Cone, has become an ontological symbol which best describes what oppression means in America.
I agree with the author's principle that
theology cannot be separated from the community which it represents; black theology is
bound up with the black community. Theology, Dr. Cone asserts in essence, is the community's continued attempt to define in every
generation its reason for being in the world .
To this end American theology has served the
oppressors well. Theology in the black community , if it is to exist, will serve as a black
theology or it will not be a theology at all for
black people.
In discussing black theology as "survival
theology ," the author delineates quite masterfully three characteristics of the black condition which has given rise to black theology :
1) the tension between life and death , 2)
identity crisis, and 3) white social and political power. He explains that black theological
language is a passionate language because it
seeks to vindicate the afflicted and condemn
the enforcers of evil. This means an indictment of all who refuse to confront this nation
with the evils of racism. The oppressed man ,
the author insists, is the point of departure
for theology .

The Necessary Soul
Dr. Cone moves toward greater clarity in
his subject matter in defining the spurces and
norm of black theology . By "sources" he
means the data for the theological task such
as the black experience, black history, black
culture, and revelation. The "norm" determines how this data will be used - this norm
being the manifestation of Jesus as the black
Christ who provides the necessary soul for
black liberation.
As he discusses the meaning of revelation ,
Dr. Cone asserts that revelation must mean
more than just divine self-disclosure. Revelation is God's self-disclosure to man in a situation of liberation. To know God is to know of
his activity of liberation on behalf of the
oppressed.
The author is quite definitive in asserting
that God is either identified with the oppressed or he is a God of racism. It is a point well
taken by the author when he further says that
the oppre~sed and the oppressors cannot mean
the same thing when they speak of God . Thus
the blackness of God means that God has
made the oppressed condition his own condition , while the oppressor He has sent "empty
away." In addition, he asserts that love and
righteousness are indispensable to the Christian view of God , drawing the conclusion that
an explicatiOJI of this love must b~ a condemnation of a white racist society.

In discussing black theology's view of man,
Dr. Cone recognizes the weakness of most
"Christian" approaches to man, which stem
from a preoccupation with, and in some cases
a distortion of, God, leaving oppressed man
unrecognized and degraded. The sole purpose
of black theology is to illuminate the black
condition so that black people can see that
their liberation is the manifestation of His
activity. With liberation as the content of the
Gospel , the existence of man must be explained in terms of being in freedom. For Dr. Cone.
this means that only the oppressed are truly
free.
The author notes that "sin" is a community concept and as such must be related to the
black and white communities. Dr. Cone defines sin as a condition of human existence in
which man denies the essence of God's liberating activities as revealed in Christ.
The author engages in a masterful investigation of the question: "Who is Jesus Christ?"
Black theology holds that the historical kernel is the manifestation of a black Jesus (blackness meaning the complete opposite of tbe
values of white culture) as the oppressed One
in his birth, baptism, temptation, ministry .
death and resurrection. This discussion will
certainly benefit black people and perhaps
some whites also.
Dr. Cone believes that the church should
be understood as that community of persons
who refuse to be content with human pain
and suffering and who receive the inspiration
from eschatology (God's future) not to put up
with any present injustices.
In my opinion, Dr. Cone has done a masterful job of presenting his material. His treatment of the Gospel in the light of the black
experience has certainly been clarifying to
me and countless other black churchmen.
Moreover, his work might well help preserve
the Christian faith in its existence within the
black community as well as in the world.
Dr. Cone systematically criticizes the abstract intellectual games about God which
have caused much confusion and challenges
white American theology to recognize its uselessness as a vehicle for black liberation. His
illumination of the major Christian doctrines
in the light of the black experience was indeed
informative and food for the souls of all black
people. Furthermore, his explication of the
concept of "blackness" was so clear and
thorough that even white people should be
able to understand it if not accept it.
It is my hope that this brief review will invite readers to the book and to deal with the
issues - implementing and correcting where
necessary - which Dr. Cone raises. In our
day it is black theology which conveys what
whites mean by oppression and what blacks
mean by liberation.
ALBERT PERO
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Seeking Local History in the Lore of the Living

THE SAGA OF COE RIDGE: A STUDY
IN ORAL HISTORY . By William Lynwood
Monte!!. Knoxville : University of Tennessee
Press . 1970 . $8 .95.
The people who lived at Coe Ridge . Kentucky . deserve a book . because their story is
a small tragedy within American history .
William Montell has attempted to reconstruct the history of the Coe colony and thus .
to insure that a written record of the struggles
of the community remains.
The Safia of Coe Ridfie cannot be dismissed
as simply another compilation of minute historical data or local history immaterial to
anyone except the author. The study is significant in at least two respects. First. the means
used to recover the story of Coe Ridge diverge
sharply from the methods of ordinary historical research . for Mr. Montell's source material comes from the oral tradition of the people
he studies. Secondly. the tragedy of Coe Ridge
itself. as told in this book . demonstrates the
difficulties of a community trying to exist
separate from the society around it.
The Coe Ridge community originated in
the years immediately after the Civil War. as
emancipated blacks from the Coe Plantation
of South-Central Kentucky looked fot new
homes. The first 15 settlers of the Coe colony
built their log cabin shelters on an inaccessible ridge on the plantation and established a
community that remained physically . culturally . and socially isolated from the outside
world for the next 90 years.
The only written records contributing to
an historical understanding of the society on
Coe Ridge come from the outside: public records. local histories . and newspapers. Throughout the colony's existence. the internal life of
the community remained a mystery until Mr.
Montell began recording stories passed on to
the last residents of the colony. This oral
history comprises the bulk of the volume of
Coe Ridge history with only a small amount
of corroborative written information to tie
the narrative together.
The central purpose of the study . notes the
author. was "to demonstrate the usefulness
of oral tradition in the reconstruction of local
history." The ~ methodological question of
the usefulness of folklore to history assumes
primary importance in the book. Mr. Montell's book begins and ends with discussion
of the current status of the controversy about
oral history and of the assumptions necessary when historians work with folk stories
obtained as much as a century after the fact.
In his study of the Coe Ridge colony . the
author tests his thesis that oral history can
be used as a complement to general history .
The reason for relying on folk history in
the study. Mr. Montell explains. goes beyond
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the fact that there is a dearth of written records left by the residents of Coe Ridge. A
summary history of almost any area could be
pieced together from federal census and other records . These sources, in fact , help place
the history of the Coe colony in the context
of the immediate surrounding area. But when
these obvious sources are few in number and
provide incomplete data, formal historical
method allows only a generalized history which
fails "to consider the people as a living force."
Regional oral tradition maintained solely
by the people's memory offered the key for
Mr. Montell's study of the internal life of the
small black co mmunity of Coe Ridge. By
applying certain tests to the folk tradition ,
the author assumes he can determine what
oral recollections are grounded in historical
fact. If a tradition persisted in the same geographical area over a period of time, if it
existed in the white as well as black community. and if it could be fitted into the record of
regional historical literature, then , the tradition was used by ·the author as if it were historical fact. As Mr. Montell did his research.
he assumed that informants throughout the
chain of oral tradition avoided conscious
falsification of the tradition although details
may have been improvised to fill in a fragmented story line. The oral historian 's job
consists of attempting to sort through as many
versions of the story as possible to construct
an archetype of the whole which takes into
account the various contradictions. The historian dealing with oral tradition works as a
sort of geologist. fitting the undated folk record into a time sequence consistent with
historical record .

The Oral Tradition
A major difficulty of Mr. Montell's work
arises from the nature of his sources . The
purpose of the book is to prove the usefulness
of the folk record in reconstructing history .
However . the folk record consisted largely of
the confused recollections of older people,
both black and white , attempting to remember
details of events that occurred a half century before or recalling what their parents
had told them about conditions during slavery
or the post-Civil War years. Except for certain tales about the past that were told and
re-told in the area. the oral tradition of Coe
Ridge . which supposedly reveals the living
history of these people. was hardly a tradition
at all. but rather was a set of disconnected
stories.
As a result of a fragmented record passed
on by the people, the narrative generally revolves around circumstances that were remembered for their spectacular nature. such as
murders. white women living with the blacks.
and bootlegging. Most of the remainder of

the book consists of folk tales or humorous
anecdotes adding details to the main occurrences .
While many of the tales are relevant for
understanding the Coe Ridge colony, some
others deal merely with trivial aspects , useful only for a folklorist studying certain motifs
and structures of folk stories. As a result , the
lumbering heroes of Cumberland River seem
more like John Henry than anyone who actually lived on Coe Ridge. and the various "Molly
and Nan" ballads sung about the white girls
reveal more about blues music than they do
about the history of the region .
However, Mr. Montell worked under severe limitations . Folk narrative, confined by
the nature of other men's memories. had to
depend on the contributions of the few remaining residents for whatever historical
content it carried. The study also o'ffered Mr .
Montell an abundance of indications that
Coe Ridge , in spite of its isolation, had its
own internal culture which revolved around
stories of both spectacular and trivial nature.
This culture. questionable as factual history,
reveals that the Coe Ridge blacks had a tradition of which they were. and still are, proud .
Their pride. expressed by old people remembering the past. is amply demonstrated in
this book.
More interesting than Mr. Montell 's efforts to prove the usefulness of oral tradition
for reconstructing local history is the actual
story that results from his research. The
black community on Coe Ridge remained
distinct from the surrounding society through
its one-hundred-year history. The distance of
Coe Ridge from railroads . and until the 1930's
from highways . symbolized the remoteness
of tbe settlement from the rest of America.
The surrounding Cumberland River area
was behind the times also , for there the steamboat era lasted into the 1920's. but Coe Ridge
even escaped much of the progress that managed to filter into the rest of the Cumberland
region .
This geographic separation allowed the
Coe Ridge society to develop its distinctive
character. Economically. the colony always
remained near the subsistence level. Poor
land made profits from farming impossible.
and just when logging seemed most promising
as a supplement to basic agriculture , the
stands of timber declined and soil erosion
ruined the land permanently. Moonshining,
bootlegging, and theft predominated during
the last 30 years of the settlement. but such
activity had an even more dubious future
than other ways of making a living.
Survival governed not only the economic
but also the social concerns of the residents.
Except for the paternalistic Coe fam ily, white
people looked on the community of blacks as
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undesirable at best and dangerous at worst.
Coe Ridge blacks not only maintained a separate culture which seemed peculiar to the
white community, but the colony also refused
to accept the law of the white society and
fought bitterly in a life-and-death struggle
to save what seemed like a worthless settlement.
The people who lived on Coe Ridge felt
that their settlement was worth preserving.
Clearly, the land on which the colony was
built doomed the residents to poverty, and
the attitudes of the white settlers in the area
prevented peaceful coexistence with a separate
black society. But, even though Coe Ridge
had an informal social structure to deal with
those problems , Mr. Montell's book makes
the point that until its last few years the social order at least worked and the self-governing community cohered sufficiently to with·
stand attacks from the outside which could
have destroyed it. Even in its dying years ,
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when everyone participated in the illicit liquor
trade , the community withstood countless
raids of federal revenue agents by employing
a simple shared warning system. The Coe
family , the only tolerant whites , understood
the sense of commonwealth on Coe Ridge
enough that the Coes often helped the blacks
avoid the law even at the risk of being arrested as accomplices. Other than the Coes , no
one befriended the Coe colony.
In the end , the illegal activities of the blacks
were controlled by outside legal authority,
and slowly the residents moved to large cities
in states north of Kentucky. Mr. Montell 's
book does not explore the reasons for the
white society's general antagonism toward
the separate black society. In later years ,
the destruction of Coe Ridge itself seemed
necessary to bring an end to moonshining and
crime that flourished there.
But long before the residents of Coe Ridge
turned to crime, most whites were intent on

destroying the colony. The tragedy of Coe
Ridge is that in addition to their constant
struggle against poverty, the black people
had to fight_intolerance from a larger society
that did not understand their predicaments .
and the intolerant society won in the end.
The University of Tennessee Press deserves
commendation for the page layout of this
book. The Saga of Coe Ridge is printed on
wide pages with ample side margins used for
the author's footnotes . At a time when attractive layouts are reserved primarily for art
books, this scholarly study comes as a pleasant
departure from the usual .
William Montell's book on Coe Ridge suffers from the difficulties of a pioneer attempt
at using oral sources for local social history .
The techniques of this new field will hopefully be developed more fully and provide
studies even more fruitful than this.
CHARLES PIEHL

A Story More Chanted Than Told
BOUND TO VIOLENCE. By Yambo Ouologuem . Translated by Ralph Manheim . New
York : Harcourt Brace Jovanovich, 1971.
$5 .95 .
"I just read this fantastic little book which
you just have to read."
Generally, I greet such recommendations
from my friends with a certain skepticism,
knowing that the first adjective is likely an
overstatement and the second more an enticement than an actual fact.
When someone recently gave me Bound to
Violence by Yambo Ouologuem with words
to that effect, however, it had at least two
things in its favor. First, the book jacket indicated that for this novel Mr. Ouologuem
was the first African writer ever to win the
Prix Renaudot, the major French literary
award. Secondly, I recognized the author's
name from a poem entitled "191 0" that I
had read in The African Assertion. The poem
was an ironic and macabre account of some
African tourists who , upon noticing the redness of an African 's lips, assumed that he had
devoured one of their party and cut open his
belly only to discover that "A tomato plantation was flourishing there/ Irrigated by rivers
of palm wine."
The novel , as the title might have suggest·
ed, proved to be equally brutal. It was , nonetheless , a very fascinating novel, if not " fantastic ," and short indeed giv·en the scope of
the plot.
"Plot" may be a misleading term in describing what one confronts in the novel , at
least if plot is construed in the Aristotelian
sense. Divided into fouf chapters, the novel
traces the history of Nakem, an imaginary
African province from the beginning of the
twelfth century until 194 7.
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The first two short chapters (1200-1900)
have the epic sweep and tone of The Iliad,
Beowulf, and other legendary stories. As in
these earlier works . the author relies on chronicles. roving troubadours. and oral tradition
for authenticity. The third chapter, much
longer and more dramatic, develops the unsuccessful attempt of Raymond-Spartacus
Kassoumi , only half-native but French-educated , to become deputy of Nakem . He is defeated by Saif ben Isaac al-Heit, a member
of the serf class. The last chapter consists of
a philosophical discussion between Saif and a
French priest taking place, appropriately.
over a chess game in which the influence of
the French existentialists on Mr. Ouologuem
is most obvious.
Actually, the story is not so much told as
it is sung or chanted . the narrative constantly
punctuated by exclamations and refrains like
"God keep his soul ," "A hymn to him ," or
"Mas hallah! wa bismillah !" Yet the novel is
most concrete and explicit. Beneath the graceful. lyric flow of the style, the pulse of African
life throbs powerfully and violently . erupting
in those intense moments of birth . love. suffering , war , and death.
Life is violence and life is ritual. When the
Nakems subdue other provinces while building their empire, they submit their foes to
seven days of captivity, each one increasingly horrible. "On the evening of this seventh
day all the prisoners. glutted with palm wine.
drunk on millet beer. were howling like dogs .
At midnight they died on the wood fire , in
the crackling hiss of their fat, presenting to
the expert fingers of the cannibals human
flesh as white as that of a suckling pig."
Sex, both natural and perverted, is described with utmost frankness without ever

becoming obscene. It binds ruler to serf.
black to white , man to woman , and man to
man. One of the most powerful scenes in the
novel occurs in a Parisian brothel the night
after Raymond and five friends have passed
their bacheliers. After a night ecstatic love·
making. Raymond discovers from his prostitute that his fiancee had been killed in Africa
and his father and brothers sold into slavery.
The prostitute. he discovers . is his sister.
Bound to Violence is most significant finally as an historical novel. Mr. Ouologuem
demythologizes black Africa and describes its
violent past in bluntly realistic terms. The
novel includes scathing indictments of European colonialism and its attempts to establish
"cultural missions" in Africa.
The most satiric portrait in the novel is that
of a French anthropologist , Shrobenius, who
comes to Africa "in a truck chock-full of
trunks , crates, baggy trousers , short-sleeve
shirts, and tropical helmets." When he tries
to collect his data, " Saif made up stories and
the interpreter repeated in French , refining
of the subtleties. to the delight of Shrobenius .
that human crayfish afflicted with a groping
mania for resusicating an African universe cultural autonomy, he called it - w~ich had
lost all living reality." He returns to France
with hundreds of souvenirs and confirmation
of his misconception that Nakem is "the true
cradle of Egyptian civilization."
The French colonialists are several times
duped by the Nakems who establish their own
empire, and the novel also documents the
bondage of inhumanity inflicted by black on
black. Africa must confront not only the imperialism of the West but also the nightmares
of its own past. Both are bound to violence.
ARLIN G . MEYER
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Visual Arts Exhibition: THE ART OF BLACK AMERICANS

I

--------------------------------------------------------------------------------------ByRICHARD H.W.BRAUER
In an effort to make up for past neglect, and in an
effort to get a better understanding of the art and life
of black Americans, major art museums and galleries
across the country have recently mounted exhibitions
of the art of black Americans. One such show, BlackA merican
Artists/1971, • came to Valparaiso University this month.
Photographs of several works in that show are reproduced
in this issue of the Cresset.
The presence of over one hundred quality works by
blacks from little and big towns across the country
provides a new awareness of the scope of art in the
black community. Three tendencies emerge: (1) work

within the mainstream of twentieth century artfor example, the abstract formal and symbolic play of
GARDEN OF EDEN; (2) the recovery of the heritage of
tribal African art, as in NGERE MASK; and (3) social
·commentary, as in FIGURE (see cover) and OUT OF ONE BA
AND IN ANOTHER (see inside cover) .

• An exhibition of painting and sculpture sponsored by the Illinois Bel
Gallery and circulated by the Illinois Arts Co uncil. The exhibition wa
brought to Valparaiso University by the Sloan Galleries of America
Paintings with the help of a grant from the Indiana State Arts Com
mission .
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Stephanie Pogue (b. Shelby. North Carolina. 1944 ), GARDEN OF EDEN : THE WALL , 1969 . Engraving, fourth state, 1 10 , 7 3/ 4 x 9 3/ 4 ".
Courtesy of the artist and the Black American Artists/ 1971 exhibition. Illinois Bell Telephone Company photograph.

Ridley . (b. Smyrna. Ten nessee. 1925 ). NGERE MASK , 1970 . Oil on canvas. 48 x 41 ". Courtesy of the artists and the BlackAmerican
1971 exhibition. Illinois Bell Telephone Company photograph .

The Mass Media

His Is the LHe
------------------------------------------8¥ RICHARD LEE
"Academic people are not distinguished;" says a character in one of Lord Snow's novels, "they are simply
people who confer distinctions upon one another."
And June is the month for academic people to come
busting out all over with distinctions. It must be said in
their defense that they do go beyond themselves to confer distinctions. It was, for example, easier for Bob Dylan
to receive an honorary doctorate from Princeton l~st
June than it will ever be for President Goheen to ge~ a
Golden Record. The academy is at least one guild which
honors excellence in all men - even if it honors itself
all the more by making the excellence of all men its own
to judge.
There are, of course, scandals every June. One turns
his newspaper over gingerly at this time of year - fearing to read that a Doctor of Laws has been conferred
upon Martha Mitchell or a Doctor of Divinity upon
John Wayne. But there are also refreshing, invigorating, rare days in June in which honor is restored to
honorary degrees themselves. Such a day was June 5,
1971, when Concordia College in Indiana conferred the
Doctor of Humane Letters upon Herman W. Gockel.
This year Dr. Gockel retires after twenty years as
program director of This Is The Ltfe, a television series
of the Lutheran Church-Missouri Synod. His has been
an extraordinary life and ministry in and through the
mass media - print, radio , film , and television.
The Life appears on nearly 500 stations in this country and abroad and is one of the longest running and
widest reaching programs of any kind in the industry,
and millions of Dr. Gockel's books and booklets are in
circulation. By the divine irony this ministry in the mass
media comes through a man forced to resign his pulpit
because of a psychosomatic incapacity for public speaking. In 1938 his physician advised him to give up
"preaching" and to avoid "the public eye."
A pioneer in TV - as ready to use that new medium
as the reformers used the printing press - Dr. Gockel's
career parallels the earliest development of the TV
industry to the present day. At a time when most of his
brethren had no TV sets in their homes, he helped his
church to see this medium in terms of its mission. His
personal mark in all media - simplicity, directness,
the common touch, and a preference for the parabolic was also his mark on the TV ministry of his church. It
was its chief work, he stressed, not to broadcast sermons
and ceremonies, but the drama of everyday life. Bishop
Sheen, in those days, notwithstanding.
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The first Life dramas sometimes tended toward a
heavenly Father Knows Best and I Remember Mama
church, but they sharpened quickly and sometimes in
the lead of the commercial programs of the fifties. In
a time when popular religion was "peace of mind" and
the "power of positive thinking," a crisp witness to the
Word of God came through every program under his
direction. No one could mistake them for spots exhorting anyone to observe "Brotherhood Week" or to "Pray
Together to Stay Together." Today, 450 scripts later,
the programs are as dramatically pointed as they have
ever been evangelically.
Dr. Gockel bridged the church and the TV industry
in himself with his considerable personal fortitude.
As an evangelical in a church with a weakness for
pietism and fundamentalism, he has had all the fun that
evangelicals have in such a church. In his case, his early
task was to get the full Gospel onto the air under the
limitations of dramas largely focused on private morality - yet dramas in which, somehow, drunkards did
not visibly drink, the profane used pious expletives,
and wayward sex was never set forth too attractively.
(My favorite early Life drama was one in which Dr.
Gockel ordered a burlap bag burnt on the set in order
to film a smoke-filled room in which no one was smoking!)
On the other hand, Dr. Gockel could also handle the
most hard-boiled in show business, and reach and touch
them. Few could have gotten so much TV out of the industry for the meager $15 million his church raised for
him in the past twenty years. When needed, he could
talk the language of the industry - the "come-on," the
"hook," and the "pitch" - in making TV drama with
his Hollywood crews. But they also learned his language,
too, and came to call him, with genuine affection in the
trade, "Sin and Grace" Gockel.
One must be careful not to fall into necrological tones
at this point. Dr. Gockel is very much alive and is likely at his desk now answering the mail from the thousands
in his TV audience who write to him for his pastoral
guidance. (He is constitutionally unlikely to be spending too much of his Lord's time looking backward, so
the historical institute of his church had better send
its own men over with tape recorders to get the story
of the first years of his church's ministry in TV.)
Now both of Dr. Gockel's Alma Maters have honored
him and themselves by granting him honorary degrees.
But Herman Gockel, the man, is also a gift to the
churches - one who is to be named in the congregations, too, in their prayers of thanksgiving.
The Cresset

Editor-At-Large

By JOH N STRIETELMEIER

More than an Academic Conundrum

This past semester, in the sabbatical absence of a colleague, I have been teaching a course in conservation.
The class was largely a captive audience, engineering
and education students who were taking the course to
work off a certification or liberal arts elective requirement. In spite of the element of compulsion in their
attendance, however, they were good students, ready to
listen to what the textbook and I had to say about the
dimensions of the problem and ready to invest a reasonable measure of interest and concern in the larger question of preserving a living environment for the human
race.
The temptation, when one teaches any kind of course
that deals with the physical environment, is to become a
kind of evangelist, rousing one's hearers with dreadful
predictions of ecological doom to come. Man is, inevitably, a consumer. And as he consumes the resources of
the earth he brings nearer the day when certain resources
will have been completely used up . These resources the nonrenewable resources - include some of the most
basic materials needed for human life and survival, at
least under presently known technologies. When one
adds to these nonrenewable resources large categories of
renewable resources which are not, as a matter of fact ,
being renewed as they are used, one comes up with a
fairly grim picture and a fairly pessimistic prognosis.
I made a determined effort not to play the part of the
rabble rouser, not to portray every problem as a crisis.
And yet I wanted my students to see the environmental
problem as something more than the kind of academic
conundrum professors and their students worry to death
in the classroom. I was very much aware of the fact that,
wherever we turned in our analysis of the problem, we
came up against situations which have already deteriorated to the point where littl e can be done to save
them and that time is running out so fast in other situations that these young people, the majority of them
probably fated to live well into the 21st century, might
not actually enjoy the privilege of living a full or long or
healthy lifetime. With all of the best intentions in the
world to exercise restraint and to encourage some measure of confident optimism , I found myself constantly
confronted with data which left little room for hope
except as the concomitant of a blind faith in man 's ultimate capacity to muddle through.
As I look back now upon these four months of close
observation of the environmental scene, what strikes me
most sharply is the fact that of all of the things that we
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might do to preserve a liveable environment, the two
most urgently necessary are, almost certainly, outside
the realm of probability.
The first of these is first stabilization and then reduction of populations all over the world. The best estimates
that I have seen indicate that our world is capable of
supporting, at a reasonable degree of comfort, one-half
to one billion people. The present population of the
world is around three and a half billion, with projections of seven to seven and a half billion by 2000. If
these forecasts are borne out, we can forget about solving
the problems of war and hunger and disease. We shall
all of us be so busy keeping body and soul together that
we will have no time to think about the other man, let
alone the larger world community. In other words, we
are already at the point of ecocatastrophe in the area of
population. And yet, as I travel, I still see young mothers with three, four, and five children under the age of
ten. And I must confess that I find it difficult, looking
at the cheerful, healthy face of a fourth or fifth child, to
say that it would be better if he or she had never been
born. But then it occurs to me that someday, in a world
overcrowded and hungry and swept by war and disease,
this child may speak that judgment upon himself - and
upon his parents who brought him into such a world.
And, secondly, there is the automobile - once our
servant, now our master. In one of the outside readings
which I assigned last semester there is this quote: "Cruising at 60 mph, the average full-size American automobile
emits, at 75°F and 1000 millibars, about 3 litres of nitrogen oxides per minute. To dilute these below 0.05
ppm requires, for the one automobile, more than 6 x 107
liters of air per minute, a rate which is enough to supply
the average breathing requirements, over the same period of time, of five to ten million people." And yet I
suspect that every one of my students has a driver's license and I know that most of them have cars. Not only
have, but will have, for "take they our life, goods, fame,
child, and wife, let these all be gone, they yet have nothing won; we still have the good old Fumemobile, and no
man shall take it away from us ."
So, as I told my students, there are solutions to the
ecological and environmental problems that plague us
and threaten us with destruction. Will we embrace these
solutions? I think not. I suspect that we may be in a
race between starvation and suffocation. And, lovely as
I have found the earth, I couldn't hope more fervently
that I am wrong.
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The Pilgrim
"All the trumbets sounded for him on the other side"
PILGRIM's PROGRESS

His Own Use for Each of Us
By .JOHN KRETZMANN

This month many good people urged me to round-off
the exchanges across the generations which appeared in
this column this past year. I should smooth the jagged
edges of disagreement between father and son, reconcile
all differences, and end the series on an upbeat.
But, in fact, I'm finding that difficult to do. Difficult
not because there isn't love between this particular father
and son and not because we don't respect each other's
views. But difficult because there are a number of real
differences between our respective positions - as our
columns in the past months may have demonstrated.
Certainly it would be unloving of each other to try to
mute real differences. Besides, the appeal to "manners"
conceals, much of the time , an almost pitiful desire to
avoid the conflicts which alone can lead us through
both personal and social changes.
So, without meaning disrespect to either my father's
intransigently upward gaze or to the orginal intent of
this old Advent hymn - once again, "from heaven above
to earth I come."
Perhaps even for my father not all versions of an upbeat ending lead necessarily all the way up - whether
to the hereafter of to a state of euphoria. There is a more
penultimate state of hope which we all n eed, somehow,
to extract from the stuff of our daily lives. And on a
larger social scale, we need to recognize again that almost all of the fantastic developments marking our time
in history carry with them both darkness and light ,
possibilities for both bondage and liberation. In fact ,
the same factors which have led to the despair which I
wrote about in April give rise to whatever tentative hopes
I can point to here.
Take the case of our ever-astonishing technological
achievements. Our technology has led, on the one hand,
to what Jacques Ellul deplores as a "culture of technique, " to a predominance of the "how" questions over the
"what" and "why" questions, to a triumph of means over
ends. Yet on the other hand this same technology has
given us the time and resources with which to begin to
deal anew with the questions of ends. For those still rare
people with the courage and vision to battle not technology itself, but what we might call its operative momentum, a hopeful vista of possibilities begins to open up .
Or again, take the case of our present economic arrangements. On the one hand, these have produced a
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patently insane set of consequences - a lavish, unending and remarkably unfulfilling standard of consumption for the well-to-do, coexisting side by side with the
day to day survival struggle of the poor. Yet those same
economic arrangements have readied the soil for new
opportunities. We see that out of the more privileged
classes have emerged numbers of people who are rethinking the issues of consumption, competition, the
very meaning of work and leisure. And out of the less
privileged classes have emerged new and powerful
leaders in the ongoing struggle for justice.
Obviously enough, then, it is man himself and his
ability to respond morally to changing conditions which
tip the scale - in these and other situations - away
from despair, toward hope. But what kind of man does
thi s call for? Given the odds which weigh so heavily
toward despair, where do we find the models on which
to base the hope even for survival ?
If we had a clear answer to this question we could, of
course, begin meaningfully to aspire to the state of some
"new man ." But lacking a convincing vision, we shall
probably continue to muddle through , relying for guidance on what we can glean from both our Christian and
humanist heritage. New and I think meaningful adaptations of these traditions are even now moving into
view. For more and more people are recognizing:
. That in an increasingly interdependent world, if we
are not consciously and actively our brothers' keepe r,
we are, ipso facto , his destroyer.
. That the historic usefulness of competition as a prime
motivational factor has passed, and that, at the very
least, communal and cooperative values must begin to
temper our urge to compete.
. That our acquired taste for hoarding possessions
may be both personally unrewarding and politically
immoral, and that a taste for sharing may be worth
developing.
. That humility and repentance are not really such
unnatural postures to take when faced .with the poor
and the dispossessed .
. That one can make do at times without the blessings
of the very fallible human institutions which surround
us, and that one must even , at times , incur their wrath .
. And finally, that we may continue our hopeful
searching with a full measure of joy at the miraculous
variety yet harmony of the entire scene - confidant
that God's own mysterious hand is still at work in our
midst, and that He has His own use for each of us.
The Cresset

